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THE TRUE SABBATH, © 


RATIONALLY, HISTORICALLY, 
AND BIBLICALLY CONSIDERED. 


BY REV. ISAAC H. BEARDSLEY, 
Of the Colorado Conference of the Methodist Episcopal Church. 


PLEASE READ WHAT OTHERS SAY ABOUT IT. 


Rev. Byron Sunderland, D. D., of Washington, D.C., says: ‘I 
have read it with much pleasure. I am satisfied your general posi- 
tions are right and sound and impregnable,” 


Rev. R. Haney, D. D., of the Central Illinois Conference, said: 


“You have done a noble work for the Church in publishing that 
book. It’s a child born in due time.” 


Rey. H. H. York, of the West Nebraska Conference, writes: ‘I 
think a great deal of your book.” 


Rev. James G. Day, of the Nebraska Conference, says: ‘‘Iam 
greatly delighted with your book.” 


Rev. L. McLean, Secretary American Sabbath Union of Illinois} 
said: ‘(It has more common sense in it than any book I ever read.” 


Rey. L. Hartsough, D. D., of South Dakota, writes: ‘‘I am very 
much pleased with your book. Its distribution among the people 
must be productive of great good.” 


Rev. Noble Lovett, of the New York Conference, writes: ‘I 
consider your reasoning conclusive and your arguments unan- 
swerable.”’ 


Many laymen have said: “It’s just what Iwant; it’s what I 
have been looking for for years.” 


J. Wesley Jones, Esq., of Chatham, N. Y., writes: ‘‘I am very 
much pleased with it.” 

U. C. Deardorff, Esq., of Canal Dover, Ohio: ‘‘ You have given 
the subject a great deal of attention and research, and have covered 
the ground well with arguments and authorities that should be 
satisfactory to any unprejudiced mind that wants to learn the 
truth.” 


The Editor of the Central Christian Advocate, of St. Louis, Mo., 
said, with reference to the above book, when going through the 


press: ‘‘ He has made the most thorough study of the subject, and 
the volume will be, without doubt, of unusual interest.” 


The Loveland Reporter, of Colorado: ‘‘ Very forcible in logic, 
and convincing in detail.” 


Rey. A. A. Johnson, D. D., president of the State University of 
Wyoming: ‘‘The subject is considered in a terse and accurate 
manner, and in a style which is simple, clear, and readable. The 
author brings to his aid science, a knowledge of the Greek lan- 
guage, and Biblical history in an original and forcible manner.”’ 


Rev. A. J. Kynett, D. D., says in “‘ Christianity in Earnest” for 


November and December: ‘It’s a timely treatment of the Sabbath 
question.” 


Rey. Joshua Gill, of Boston, Mass., writes: ‘I have read your 
book with pleasure and profit.” 


Rev. J. H. Merritt, D. D., presiding elder, of the Colorado Con- 
ference: ‘I have readevery word of it, and like it.” 

Rey. G. W. Chaffee, presiding elder, of the South Kansas Con- 
ference, says: ‘‘I am greatly pleased with it.” 

Rev. Moses Anderson, of the Nebraska Conference, writes: ‘‘It 
is a valuable book.” 

Rev. John D. Knox, of the Kansas Conference, writes: ‘I have 
been readi1ig your book with wonderful interest. It meets a long- 
felt and painful want. Very many who keep the first-day Sabbath 


are unable to give a positive reason for doing the same. Your book 
will help them very greatly.” 


Rev. B. F. Crary, D. D., editor of the California Christian Advo- 
cate, of March 30, 1892, says: ‘It is plain and simple, divided into con- 
venient chapters, and the substance of it is a refutation of the Sab- 
batarian arguments for a Saturday-Sabbath, and a strong argument 
for the Christian Sabbath. It isin the very best temper, and con- 
clusively shows that the Christian Church is right in keeping the 
Lord’s-day holy. We commend this new book on the subject.” 


One gentleman said to the author: ‘There is one piece of 
poetry in your book that is worth more than five dollars to me.” 


The above are only a few of the many testi- 
monies the author has received. 


You need this book as pastor, as Sunday-school 
superintendent, as teacher, as local preacher, ex- 
horter, class-leader, or layman, to meet the argu- 
ments of Sabbatarians. 
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PREFACE TO SECOND EDITION. 


2 


HE first edition having been exhausted in 

a little over six months, the preparation 

of a second has enabled the author to cor- 

rect the typographical errors of the first, and 

add Scriptural and topical indexes, and some 
new matter which seemed desirable. 

Thankful for the favors bestowed upon his 
unpretentious evangel, the author launches 
this on the sea of public opinion, believing 
that it, like its predecessor, will save many 
from the maelstrom of doubt, and prevent 
others from losing their grip on the “‘first-day 
Sabbath.” 

I will now state what I intended to have 
said in my former preface; namely, when I 
set out to investigate this subject I expected 
to be convinced that the seventh day was the 
true Sabbath, as I, like many others, supposed 
that the Sabbatarians had the weight of the ar- 
gument on their side of the question; and 
what is more, I felt perfectly willing to abide 
the result, whatever that might be. 
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By this the reader will see that my con- 
clusions were as much a surprise to myself as 
they will be to the one who devoutly peruses 
these pages. 

God be with thee in all thy journeyings, 
and may our Divine Master accept the work 
of our hands! 

May, 1892. , 


Y advice to Sunday-schools, no matter what their 
denomination, is, Hold fast to the Bible as the 
sheet-anchor of your liberties. Write its precepts in 
your hearts, and practice them in your lives. To the in- 
fluence of this Book are we indebted for all the progress 
made in true civilization, and to this we must look as 


our guide in the future. 
—U. S. GRANT. 
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DEDICATION 


This little book is most gratefully and respectfully 


Dedicated 


to the memory of my old President 


and Teacher, 


THE Rey. ALONZO F Lack, D.D., 


aman of 
sterling worth, sound judgment, and inflexible will. 
As an educator, enthusiastic and eminently successful, 
God-fearing and man-loving, 
he was deeply interested in those under his care. 
But for his wise counsel, patient 
forbearance, and those associated with him 
for three years in the old New York Conference Seminary, 
at Charlotteville, Schoharie County, New York, 
this small tribute to truth, 
by one of his first students, would, in all probability, 


never have been written, 


Cy upward toil, my soul: 

Work and work, nor dream with pain, 
That the labor shall be vain. 
Patience, patience, patience, yet, 


For thy crown afar is set. 


8 —UNKNOWN. 


“AS your life a bitter sorrow? 

Live it down. 

Think about a bright to-morrow, 
Live it down. 

You will find it never pays 

Just to sit, wet-eyed, and gaze 

On the grave of vanished days; 
Live it down. 


Is disgrace your galling burden? 
Live it down. 

You can win a brave heart’s guerdon; 
Live it down. 

Make your life so free of blame, 

That the luster of your fame 

Shall hide all the olden shame; 
Live it down. 


Has your heart a secret trouble? 
Live it down. 

Useless griefs will make it double; 
Live it down. 

Do not water it with tears— 

Do not feed it with your fears— 

Do not nurse it through the years— 
Live it down. 


Have you made some awful error? 

Live it down. 
Do not hide your face in terror; 

Live it down. 
Look the world square in the eyes; 
Go ahead as one who tries 
To be honored ere he dies; 

Live it down. 

—THE SUNNY HOUR. 
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Pei Ces 


fe 1884, when pastor of Saint James Meth- 
odist Episcopal Church, Denver, Colorado, 
I was interrupted in my study one morning 
with, ‘‘ Which is the true Sabbath—Saturday 
or Sunday ?” 

Impromptu I answered: “If you area Jew, 
worship God on Saturday; if a Christian, on 
Sunday.” 

A few days after, the same idea was pre- 
sented again. This time I endeavored to 
argue the question as best I could; but it 
seemed unsatisfactory, even to myself, as I 
had never given the subject much thought. 
I searched my library for something to meet 
the case, but to little or no purpose. 

Soon after this event, papers, tracts, and 
monthlies were handed me, or came through 
the mails. These were all filed away for 
future reference. I soon found that some of 
my people were being disturbed on the Sab- 
bath question—as tothe day. Something had 


II 
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to be done. One morning I resolved to in- 
vestigate the subject for myself. I said: “If 
they are right, I am wrong; and if I am right, 
they are wrong. Which? I am going to 
know.” 

The result of that determination may be 
found in the following pages. 

Picking up one of the tracts, I began to 
read; then another, and another, until the 
whole pile was finished. Material kept com- 
ing, or was borrowed or bought, and I kept 
on reading and making notes of what was 
read or suggested. 

This continued for several weeks, months, 
and at intervals, for seven years. Many'books 
have been read or examined on the ‘‘ Seventh- 
day” side of the question. 

One day, when reading my Greek Testa- 
ment, I stumbled upon Matthew xxviii, I, 
where aaffdrawr, sabbaton, occurs twice in the 
same verse, and for two distinct days. Just 
at that moment, when my enthusiasm was 
aroused over my, to me, new discovery, I saw 
Dr. P. Wiley, an old Greek professor, passing. 
Running out I called him, asking: ‘“ What 
does ptav oafPdtwr, mian sabbaton, mean ?” 


He replied: ‘“‘One of the Sabbaths.” I then 
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said: “Why did our translators render that 
‘first day of the week?’ He answered: 
“Did they do that? My attention was never 
called to that before.” Other Greek scholars 
were visited with a similar result. 

Soon after I prepared an article on “ The 
True Sabbath,” which was published in the 
Central Christian Advocate, of St. Louis, Mis- 
souri, August 5, 1885. At this time, and for 
nearly two years after, I did not know that 
any one else had ever written or spoken on 
this line of thought. 

My article drew the attention of critics, and 
not a few were friendly. Some wrote, thank- 
ing me for the help it had given them. One 
seut me most abusive letters, calling me all 
manner of bad names. A few Sabbatarian 
publications gave me special attention, without 
asking my consent. 

At Idaho Springs, Colorado, in October, 
1888, I read a paper on the subject of ‘The 
True Sabbath” before the Northern District 
Conference. ‘They unanimously requested its 
publication. So has an able editor of one of 
our best Advocates, and so have quite a num- 
ber of laymen, as well as ministers, whose 


opinions I am bound to respect. 
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After enlargement, I have decided to com- 
ply with these numerous requests. 

It is to be hoped that those who study this 
little volume—which, by the way, is only sug- 
gestive, and not exhaustive—will be enabled 
to give ‘‘a reason of the hope that is in them” 
as to the day of the ‘‘ True Sabbath,” and that 
pastors and people will here find the help that 
their disturbed ones need. I have endeavored 
to give all authors and sources of information 
due credit. 

Many thanks to interested friends who have 
encouraged the undertaking. May God add 
his blessing! is the prayer of the author. 


LONGMONT, COLO., June, 1891. 
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THE BIBLE. 


ITHIN this awful volume lies 
The mystery of mysteries ; 
And happiest they of human race 
To whom our Lord has given the grace 
To read, to hear, to hope, to pray, 
To lift the latch and force the way; 
But better had he ne’er been born, 
Who reads to doubt, or reads to scorn.” 
—SIR WALTER SCOTT. 
T5 
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INTRODUCTION. 
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“T° IFE,” says Herbert Spencer, “is the con- 

tinuous adjustment of internal to ex- 
ternal relations.” How truly is the Bible a 
book whose life is unwasting and imperish- 
able! Its ordinance of the Sabbath begins 
with the creation of man, and adjusts itself 
continuously to all the shiftings and widen- 
ings of man’s environment, to all lands and 
ages. It invites, as do all the divine ordi- 
nances, the reverent co-operation of the hu- 
man judgment and conscience. ‘Comme, let us 
reason together!’ is its call; and its adjust- 
ment is a noble and serious task, set to the 
sons of nen to be exercised therewith. For 
the sacred ordinances always invite close scru- 
tiny. ‘They challenge a frank and fearless in- 
vestigation, asking fair justice only; and they 
are willing to abide the issue. If ever the 
contents of the Bible can not be adjusted to 
the condition of mankind, then the Bible dies. 
Until then, it will brim with life and energy, 


and shed a fullness of blessing upon mankind, 
19 
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One might, indeed, think that the Sabbath, an 
institution as old as the human race, could 
now be hardly open to discussion. Are not 
its nature and obligation, its scope and pur- 
pose, understood? Its mode of observance 
may vary with the judgment and conscience 
of the individual; but are not its manifold 
blessings beyond debate? At the very time of 
this book’s appearing, a practical question is 
struggling in our land. Shall the Columbian 
Exposition be open on Sunday? ‘This intense 
question rests on another—“ Which day is the 
true Sabbath?” And this latter calls, there- 
fore, the more earnestly for hearing and settle- 
ment. With most Christians it is already 
settled, or, rather, is exempt from debate. 
Others are inclined to do their own thinking 
upon it, and to these the rehearsal amply 
given in these pages is most timely. Those, 
too, who have accepted the Sabbath without 
controversy, may well learn on how broad and 
strong foundations the goodly usage rests, and 
may anew be thankful that it was made for 
man, as its Lord assures us. ‘The author 
of this book has had ample and sharp ex- 
perience in the discussion of this question, 
as it rises afresh in this our own generation. 
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He knows by actual combat the mode of attack 
which error employs, and how it may best be 
foiled and defeated. The thoughts of this 
book are tried thoughts. Its rhetoric is that 
of the Greek orator, Lysias, when he found that 
the graces of the schools entertained men, but 
failed to convince them. He determined to 
put things simply, and he became master of 
the art of being understood—an art indispen- 
sable to the art of convincing. Many a pas- 
tor, grappling with error invading if not in- 
festing his own field, will find in our brother’s 
volume, which represents the exertions of so 
many years, and the best thinkings of eminent 
scholars and divines, an arsenal furnished 
with means of attack or defense ready for his 
hand. 

To such as he, with whom the writer is in 
warm and life-long sympathy, the book is 
specially adapted. It will also clear and regu- 
late the views of many regarding the founda- 
tions of Sabbath belief and practice, and, with 
Divine help, will aid in preparing them for 
that of which the earthly Sabbath is a symbol, 


“the rest eternal, sacred, sure.” 
A. B. HYDE. 


THE UNIVERSITY OF DENVER, May, 1891. 


Bere bread that bringeth strength I want to give, 
~ The water pure that bids the thirsty live; 

I want to help the fainting day by day— 

“T’m sure I shall not pass again this way.” 


I want to give the oil of joy for tears, 

The faith to conquer crowding doubts and fears ; 
Beauty for ashes may I give away— 

“T’m sure I shall not pass again this way.” 


I want to give good measure, running o’er, 
And into angry hearts I want to pour 

The answer soft that turneth wrath away— 
“T?m sure I shall not pass again this way.” 


I want to give e’en as the Master gave, 
Help to the erring, and I want to have 
Forgiveness in my heart from day to day— 
“T’m sure I shall not pass again this way.” 


I want to give to others hope and faith, 

I want to do all that the Master saith ; 

I want to live aright from day to day— 
“Ym sure I shall not pass again this way.” 


—THE SILVER CROSS. 
22 
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SECTION I. 


SABBATARIAN VIEWS. 


“The Sabbath was made for man, and not man for the 
Sabbath: therefore the Son of man is Lord also of the 
Sabbath.” (Mark ii, 27, 28.) 


HE Sabbatarians make the following as- 

sertions regarding the Sabbath: 

1. Elder James White says: “‘ The Bible 
does not recognize two weekly Sabbaths. 
There is but one weekly Sabbath taught in 
all the Bible. ‘The Sabbath of the Old Tes- 
tament is the Sabbath of the New Testament.” 
(The Sabbath in the New Testament, page 1.) 

2. Another writer in a tract entitled, ““Sun- 
day not the Sabbath,” says: ‘The first day 
is never called the Sabbath, the Christian 
Sabbath, the Lord’s-day, or a holy day of any 
kind. Neither Jesus nor the apostles ever 
kept it.” (Page 1.) 

23 
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3. “Elihu on the Sabbath,” says: “I speak 
to you Protestants who keep the Sunday, a 
day formerly dedicated to the worship of the 
Sun by the pagans, and afterward brought 
into the Church by Constantine and the Ro- 
man Catholics, and called the Christian Sab- 
bath, a name never known for the first day of 
the week by any of the writers of the New 
Testament.” (Paes) 

4. On page third of another tract may be 
found the following: ‘“‘ Has the pope changed 
the Sabbath? Yes, emphatically. History 
shows that the pope did make this change of 
the Sabbath.” 

5. Uriah Smith asserts: ““The pope says 
that the first day is the Sabbath, and that we 
should keep this day, and not the seventh. 
The Sunday Sabbath is purely a child of the 
papacy. It is the mark of the beast.” (Mar- 
vel of Nations, pages 175, 183.) 

6. The Outlook says:. ‘“‘They never ob- 
served the first day of the week.” (January, 
1886, page 203.) “Sunday legislation is 
Rome’s first-born and well-beloved child. It is 
Romanism in disguise. Neither Mr. 


, nor 
any one else can find in any book written 
previous to the sixteenth century any intima- 
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tion that Sunday was ever observed as the 
Sabbath.” (July, 1888, pp. 515, 524.) 

7. The Baptist Review affirms: “Of such 
change of day (from the seventh to the first) 
not only the New Testament, but also the 
Christian literature of the early centuries are 
as silent asthe grave.” (April, 1866, p. 215.) 

8. “ The first day of the week, or Sunday, 
was never in a single instance called the Sab- 
bath-day.” (Sabbath Outpost, October, 1888.) 

These are not garbled quotations. They are 
plain statements, taken at random, which are 
made over and over, with ever-varying form, 
and with increasing assurance from time to 
time, as found in the publications of Saturday- 
Sabbath observers, and heard in their ad- 
dresses and conversations, whenever circum- 
stances seem to demand them. 

In the above extracts I am positive that 
I do not misquote or misrepresent them. 

As to their reliability, we shall see as we 
proceed. 

Kind and considerate reader, please bear in 
mind the bold assertions quoted above as you 
advance through this little volume. It might 
be well to refresh your memory by turning 
back and reading them over occasionally. 
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“When a prophet speaketh in the name 
of the Lord, if the thing follow not, nor come 
to pass, that is the thing which the Lord hath 
not spoken, but the prophet hath spoken it 
presumptuously: thou shalt not be afraid of 
him.” ~(Deut. xviii, 22.) 

Just here allow me to say, once for all, that 
I believe Sabbatarians to be sincere, many of 
them devout, but mistaken and misinformed 
believers. 


LEST be the tongue that speaks no ill, 
Whose words are always true, 
That keeps “the law of kindness” still, 
Whatever others do. 


Blest be the ears that will not hear 
Detraction’s envious tale; 

’Tis only through the listening ear 
That falsehood can prevail. 


Blest be the heart that knows no guile, 
That feels no wish unkind, 
Forgetting provocation, while 
Good deeds are kept in mind. 


Blest be the hands that toil to aid 
The great world’s ceaseless need— 
The hands that never are afraid 
To do a kindly deed. 


Blest be the thoughtful brain that schemes 
A beautiful ideal; 

Mankind grows great through noble dreams, 
And time will make them real. 


Where goodness dwells in heart and mind, 
Both words and deeds will be 

Like cords that closer draw mankind 
In peace and charity. 
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SECTION II. 
ERROR DANGEROUS. 


HE claims of the Sabbatarians are, to say the 

least, startling. If their teaching be true 
then the whole Christian world has been 
wrong on the Sabbath-day question for nearly 
nineteen hundred years. 

All their piety, learning, and scholarship 
has not been able to discover that they were 
in error as to the proper time for divine 
service. 

The early Christian Church never ques- 
tioned for one moment as to the day for re- 
ligious worship. 

May it not be as true now as it was in the 
days of the apostles that “the ignorant and 
unstable wrest, as they do also the other 
Scriptures, unto their own destruction?” 
(2 Pet, iii, 16.) 

Are not Sabbatarians doing this very thing? 

It is a fact of almost universal observation 
that, as Christians drift away from the ac- 


cepted truths of the Bible—the standards of 
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faith—they grow cold in religion; too often 
they are already indifferent, and sooner or later 
lose all interest in the experience and in the 
work of the Church, become absorbed in 
other matters, and not unfrequently go to the 
bad. There are very few exceptions to this 
rule. 

While it is well to keep the mind open for 
the reception of all truth, yet it is wisdom 
to guard carefully the doors of our faith, lest 
the enemy creep in unawares and find us nap- 
ping. ‘For the wrath of God is revealed 
from heaven against all ungodliness and un- 
righteousness of men who hold the truth in 
unrighteousness.” (Rom. i, 18.) 

Paul, seeing the danger of false teaching, 
and the importance of sound doctrine, exhorts 
the Church at Ephesus to “‘the perfecting of 
the saints,” and to the “unity of faith,” and 
“unto the measure of the stature of the full- 
ness of Christ; that we may be no longer 
children, tossed to and fro, and carried about 
with every wind of doctrine, by the slight of 
men in craftiness after the wiles of error.” 
(Eph. iv, 13, 14,R. V2) 

Are not these artful deceivers doing this 
very thing by their false statements and 


ERROR DANGEROUS. 31 


garbled quotations, leading the unwary and 
unthinking and unsuspecting astray into “the 
wiles of error?” “If they speak not accord- 
ing to this word, surely there is no morning 
fot-them.” (Isa viii 20, R. V.) 


(Ze labor in His vineyard, 
With pruning-hook and knife; 
The vines with fruit are laden, 
And for the harvest rife. 
With sin the world is teeming, 
And tares are thickly sown ; 
We’re with the Master pleading 
For the ransom of his own. 


Go, labor in his vineyard; 
The grain is ripening fast ; 

Let the golden sheaves be garnered, 
Ere harvest-time is past. 

The talents he intrusted 
Confidingly to you 

Have all been lost, or hidden, 
Or buried from his view. 


Go, labor in his vineyard; 
Let the Master’s work go on; 


Keep trimmed your lamps and burning : 


A brighter day shall dawn. 
Blest Jesus, our Redeemer, 
Whose blood was shed for you, 
Is with the Master pleading ; 
For pardon, sinner, sue. 


—S. Co UPHAM, 


32 


SECTION III. 
THE SABBATIC LAW. 


HE Fourth Commandment reads: 

““Remember the Sabbath day to keep it 
holy. Six days shalt thou labor, and do all 
thy work: but the seventh day is a Sabbath 
unto the Lord thy God: in it thou shalt not 
do any work, thou, nor thy son, nor thy 
daughter, thy manservant, nor thy maid- 
servant, nor thy cattle, nor thy stranger that 
is within thy gates; for in six days the Lord 
made heaven and earth, the sea, and all that 
in them is, and rested the seventh day. 
Wherefore he blessed the Sabbath-day, and 
hallowed it.” (Hxodus xx, 8-10.) 

1. All are agreed that the Fourth Command- 
ment requires that the ‘‘ Sabbath-day ” be kept 
holy. Here there is no controversy. 

2. When is the Sabbath-day which the 
Lord hath blessed, and which he demands 
shall be properly kept? 

If we can find when that is, the contention 
will cease, and all will be harmony from that 


time on. 
33 
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Evidently the “seventh day” is the next 
day after ‘“‘six days” of labor. This must be 
admitted. 

Mark you! The Fourth Commandment does 
not say, ‘‘ The first six days of the week shalt 
thou labor ;” but that there should be prepara- 
tory labor before the rest of the Sabbath. ‘Six 
days shalt thou labor,” then comes the ‘ Sab- 
bath rest.” — “The next .day “alter “\six day<” 
of labor is the “seventh day.” If we begin 
our count on Monday, the ‘‘seventh day” is 
the Sabbath, and to observe that is all that is 
required by the Sabbatic law. Since all can 
not keep the same moments of time in every 
part of the world (see Section VI), therefore 
all that the Sabbath law can possibly demand 
is one-seventh of time. Certainly each, should 
devote that much to the service of God. But 
sttlppose we observe the “seventh day,” ac- 
cording to our count, when compared to the 
Oriental time we lap over on to another day 
of the week by at least one half or more. If 
we keep the ‘Sunday Sabbath,” in these 
Western States we are nearer the exact original 
Sabbath time than those who keep Saturday. 

There is not a single passage of Scripture 
in all the Bible which says that the “seventh 
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day” of the week “is the Sabbath.” Not one. 
The Fourth Commandment does not say, ‘“ Re- 
member the seventh day and keep it holy;” 
but, ““Remember the Sabbath-day to keep it 
holy.” 

Again, the Fourth Commandment does not 
say that God “blessed the seventh day and 
hallowed it.” That was said of ‘‘the Sab- 
bath-day.”’ 

There is a vast difference in the mind of 
God in the two days. One is commemorative 
of creation ; the other, Israel’s deliverance from 
bondage. 

3. The reason given in the Fourth Com- 
mandment for selecting the seventh day in- 
stead of some other is, that the Lord rested 
from his works of creation on that day; there- 
fore, mankind should rest after ‘six days” 
of labor, in order to give special attention to 
spiritual things. 

The late Rev. John McClintock, D. D., says: 
“The Sabbath, as an institution, is distinct 
from the day on which it is placed. The 
slightest inspection of the Sabbatic law will 
show us that it includes two things essen- 
tially distinct: First, the Sabbath or rest it- 
self; and secondly, the day on which that 
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Sabbath is placed. It is declared in the 
Fourth Commandment, that in six days the 
Lord created the heaven and the earth, and 
rested on the seventh; wherefore the Lord 
blessed not ¢he seventh day as such, but the 
Sabbath day, and hallowed it. If, as is al- 
leged in this controversy, the seventh day and 
the Sabbath are identical and therefore inter- 
changeable terms, we reduce the Fourth Com- 
mandment to an absurdity. Let us make the 
substitution and see the result: ‘Remember 
the Sabbath-day to keep it holy. Six days 
shalt thou labor and do all thy work; but the 
seventh day is the seventh day of the Lord 
thy God,’ etc. This substitution converts the 
command into sheer nonsense, and proves 
unanswerably that the Sabbath is distinct 
from the day on which it is placed, and could 
originally, or at any subsequent time, have 
been placed on a different day without de- 
stroying the institution.” (Meth. Rev., 1849, 
page 24.) 

“There is nothing in the Fourth Command- 
ment about keeping Saturday as a holy day. 
Men are there toid to work six days and rest 
the next. The people that begin work on 
Monday and rest on Sunday, do that as surely 
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as those who rest on Saturday. It is at least 
unprovable and improbable that the origi- 
nal Sabbath was Saturday. In the record of 


creation, God’s seventh day is man’s first day, \ 
from which history isreckoned. (Genesis v, 3.) | 


There is strong evidence that the primitive 
“holy day was the first day of the week.” (Sab. 
bath for Man, page 375.) 

Rev. R. N. Davies, D. D., says on this last 
point: “In the history of the world’s creation 
it was the seventh day, but in the history of 
the human race it was the first full day. It 
was to Adam the ‘first day of the week.’ This 
was not accidental; it pointed to the future. 
Adam’s first Sabbath was the first full day of 
his life.” (Central Christian Advocate.) 

Time was nothing before man’s creation. 
It became all-important after that event. 

“Remember” does not prove that the 
Patriarchs ever knew or kept the seventh-day 
Sabbath. 

“Remember”? what? The Sabbath rest 
after six days of labor. Do not forget it. 


Keep it always in mind. This is the Sab-. 


batic law. 


oe 


HERE is a spot to me more dear 
Than native vale or mountain, 
A spot for which affection’s tear 
Springs grateful from its fountain. 
*T is not where kindred souls abound, 
Though that is almost heaven, 
But where I first my Savior found, 
And felt my sins forgiven. 


Hard was my toil to reach the shore, 
Long tossed upon the ocean; 

Above me was the thunder’s roar, 
Beneath the wave’s commotion; 

Darkly the pall of night was thrown 
Around me, faint with terror; 

In that dark hour how did my groan 
Ascend for years of error! 


Sinking and panting, as for breath, 
I knew not help was near me; 

And cried, “O save me, Lord, from death! 
Immortal Jesus, hear me!” 

Then quick as thought I felt him mine, 
My Savior stood before me; 

I saw his brightness round me shine, 
And shouted “Glory! glory!” 


O sacred hour! O hallowed spot! 
Where love divine first found me; 
Wherever falls my distant lot, 
My heart shall linger round thee; 
And when from earth I rise to soar 
Up to my home in heaven, 
Down will I cast my eyes once more 
Where I was first forgiven. 


38 —REV. WM. HUNTER, D. D. 


SECTION IV. 
DAY PERIODS. 


ISHOP H. W. WARREN, D. D., LL. D., 

says: “‘God rested from the work that 
he fad made, not from all work. The word 
shabath means resting from the work imme- 
diately preceding, because now complete. We 
have a very incomplete idea of God’s Sab- 
bath unless we realize that he therein entered 
upon a new and higher kind of work, and 
this constitutes the clearest and sublimest il- 
lustration of what the true Sabbath is.” (Sab. 
Essays.) 

Hugh Miller, that great geologist, remarks 
in substance, that while we find it recorded 
after each successive act of creation, “There 
was evening, and there was morning,” it 
is not so said of the seventh day, “There was 
evening, and there was morning.” What 
would be the most natural inference, but that 
the day was not yet ended? God, having 
made man, rested on the “ seventh day” from 


his paternal creation, and this is now “God’s 
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Sabbath-day, in the which he is carrying on the 
redemption, transformation, salvation, and 
eventually the glorification of mankind.” 
(Gen. ii, B. M.) 

The most eminent Christian scientists of 
our day claim that those were not days of 
twenty-four hours each, but day periods of an 
unknown length of time. If this be not so, is 
it not a little strange that the geological peri- 
ods of science fit exactly the day periods of 
Genesis and in their precise order? It is true 
that one epoch sometimes overlaps the one 
preceding or the one following, and yet they 
are separate and distinct periods of time. 

In the light of this theory the Sabbatarians 
have no ground on which to rest their weary 
limbs; for the Sabbath of creation is not yet 
ended, and therefore can not be kept after the 
Sabbatarian’s idea. The law requires that 
only one-seventh of time shall be observed by 
man, but God’s Sabbath, according to this 
theory, is perpetual. 

The science of geology and the teaching of 
the Sabbatarians are at variance. They must 
settle that matter with the scientists. One or 
the other is wrong. Which? I shall not at- 
tempt to decide here and now. 


RT thou saddened? Christ will cheer thee, 
He will lift thy heavy load. 
Art thou lonely? He is near thee, 
All along the earthly road. 


—JESSIE M. BROWN. 
42 


SECTION V. 
PARADISE FOUND. 


BVeewW. 40- WARREN, D:D. LL.D: 

president of the Boston University, has 
written and published a work on “ Paradise 
Found.” He locates the ‘Garden of Eden” 
at the North Pole, where Adam and Eve dwelt, 
and their descendants, until the Flood. His 
reasoning is plausible, and his positions, drawn 
from scientific facts, seem impregnable. His 
arguments are: 1. That the North Pole was 
the first tocool. 2. Scientists agree that a con- 
tinent has been sunk. 3. Plants came from 
the north. 4. Animals migrated southward. 
5 Also the flora. 6. So did the fauna: 
7. On this hypothesis alone can the my- 
thology of the ancients of all nations be ac- 
counted for. They taught that the zenith 
above was the abode of the gods; that the 
apex of the earth was the abode of living 
men; below was the abode of the dead; below 
them was the abode of demons. The “even- 


ing and the morning” was to them only one 
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day, which consisted of nine months of sun, 
one month of twilight, two months of moon- 
light, and the aurora borealis. 

If this hypothesis be correct, their Sabbath, 
if they had one at all, came only once in 
seven of our years and was one year long. 

From this position one can readily see that 
the assertions of the Sabbatarians have no 
point whatever; for the simple reason that 
they contend for a seventh-day Sabbath once 
a week. But here is a Sabbath which comes 
only once in seven of our years, and was one 
year long. In the light of this theory, their 
assumption finds no support, but falls by its 
own weight. 


46 


o not keep your box of ointment, 
D Break it o’er your friend to-day ; 
Do not keep it in the darkness, 

Half forgotten, laid away. 

Little deeds of love and kindness, 
Don’t forget to give them now; 
Do n’t forget to smooth the pillow, 
Do n't forget to bathe the brow. 


Send your flowers to the living— 
Do ‘not keep them for the grave; 
They may comfort some poor mourner, 
They may strengthen, help, and save. 
Send them in their fragrant beauty— 
Show your friendship true and warm; 
What would care a rosebud casket? 
What would care a lifeless form ? 


Hearts there are with burdens laden, 
Bearing bravely toil and care, 
Ready to receive your kindness 
Should you leave your ointment there. 
Do n’t forget the kindly counsel, 
Don’t forget the loving tone; 
They will make the cross seem lighter 
To some sorrow-laden one. 


All along life’s rugged pathway 
Stretch your hand and lift your voice, 
Bringing all your love and kindness, 
Making every heart rejoice. 
Keep your ointment ever ready; 
Use it freely—there is room; 
It will bring you richest blessings, 
Smooth your passage to the tomb. 


—UNKEKNOWN. 


SECTION VI. 
SAME TIME IMPOSSIBLE. 


DMIT, for the sake of the argument, that 

the days of creation were only twenty-four 
hours long, and that the days between the 
“beginning”? and the ‘ Flood” were of the 
same length; grant these two items to be 
facts,—what then? It can but be admitted by 
every unprejudiced mind that the whole world 
can not keep the same moments of time for 
the Sabbath. To illustrate: Two persons 
starting from Palestine, one travels east and 
the other west, each resting on the Sabbath, 
as they journey toward some designated point 
in Alaska. In due time they meet. Imagine, 
if you can, their surprise to find that they 
are observing two distinct days for the Sab- 
bath. 

Again, if a Sabbatarian should go west 
from Denver, Colorado, or from any other 
point, it would be equally true around the 
earth, arriving at the place of departure on 
Friday evening, according to his reckon- 
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ing; but in fact it would be Saturday even- 
ing, local time. The next day to him would 
be the seventh-day Sabbath, and to the 
Denver people it would be the first-day, or 
Sunday Sabbath. Now, I ask in all sin- 
cerity, which would be the seventh-day Sab- 
bath? Does not this look as if they were one 
and the same?’ 

If all Sabbatarians would make the circle 
of the globe from East to West, when they 
arrived at the place from whence they started 
they would be in harmony with their neighbors 
and with the authorities on the Sabbath 
question. 

In circumnavigating the earth either way 
when you cross the day line in the Pacific 
Ocean, you drop a day or add a day, accord- 
ing to the direction you are sailing. This 
puts travelers in harmony with the people 
where they land as to the day. 

The people in Eastern Asia are one day 
in advance of California—their Saturday is 
Sunday with us. ‘The spirit of the law is ob- 
served; the change of one day is no violation 
or abrogation of the law, as our seventh-day 
friends maintain; ‘for the Sabbath was made 
for man.” 
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The conversation of Christ with the Samar- 
itan woman at “ Jacob’s well” seems to set 
this whole matter in its proper light. (John 
iv.) She stated clearly the teaching of the 
Jews and of the Samaritans when she said: 
“Our fathers worshiped in this mountain 
[Gerizim], and ye say that in Jerusalem is 
the place where men ought to worship.” 
(Verse 20.) The péace to them was everything, 
no matter how cold and formal that worship. 
How surprised she must have been when 
“Jesus said to her, Woman, believe me, the 
hour cometh. when ye shall neither in this 
mountain, nor yet at Jerusalem, worship the 
Father. God is a Spirit, and they that wor- 
ship him must worship him in spirit and in 
truth.” (Verses 21-24.) . 

Sabbatarians say seventh-day ¢zme is every- 
thing, just as those old controversialists used 
to contend about the Alace, while the facts 
are that “me and piace are as nothing when 
compared to real spiritual devotion and 
worship. 

Substitute ézme for place in the above con- 
versation and you will have the exact truth 
regarding the day of worship. 

It is not the day so much as the spirit in 
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which the day is kept. If this be so, then 
why contend against the seventh-day and in 
favor of the first-day Sabbath? 

Because the observance of the Sabbath on 
the seventh day was distinctively a Jewish in- 
stitution, which day—not the Sabbath—was 
abolished by the Lord Jesus Christ when he 
was “nailed to” the “cross,”’ (Col. ii, 14. See 
Section XIII.) 

Had not the Lord Jesus designated the day 
by his word and by his example after his 
resurrection, and that of his apostles, and by 
his special blessing (see Section XII, third 
paragraph), then it would have been proper 
to keep “‘another day.” 

The Patriarchal Sabbath commemorated 
the creation of the world. The Jews kept the 
Sabbath in memory of their miraculous deliver- 
ance from Egyptian bondage and the eating 
of heavenly food for years in the wilderness. 

The Christian Sabbath reminds all of the 
world’s redemption by Jesus Christ, also of 
his resurrection, and of the new creation prof- 
fered to humanity through faith in him. 
(2, Cots ¥, 073 Galva, 15.) 

Dr. Dodridge has well said: ‘‘As it is im- 
possible certainly to determine which is the 
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seventh day from the creation, and as, in con- 
sequence of the spherical form of the earth, 
and the absurdity of the scheme which sup- 
poses it one great plain, the change of place 
will necessarily occasion some alteration in 
the time of the beginning and énding of 
any day in question; it being always at the 
same time, somewhere or other, sunrising and 
sunsetting, noon and midnight, it seems very 
unreasonable to lay such a stress upon the 
particular day as some do. It seems abun- 
dantly sufficient that there should be six days 
of labor and one of religious rest.” (McClin- 
tock and Strong’s Encyc., Art. Sab.) 

Rev. B. T. Roberts has wisely said: “My 
salvation does not depend upon my knowing 
that the day of the week we call Saturday is 
the seventh day in regular descent from crea- 
tion, or from the days of our Savior, down to 
the present time. If this is a fact, I can not 
prove it to be such; I do not know; I can 
not know.” (Tract on the Seventh Day.) 

But it may be said, “that it is enough if 
we keep the seventh day where we are.” 

“Thus it is admitted thatin order to obey 
the divine requirements, it is not necessary , 
to keep the exact representation in time of 
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the day originally designed. Therefore the 
argument that Sunday is not the seventh day 
in time from the creation, would show no valid 
reason against keeping that day holy.” 
(Sunday the Christian Holy Day.) 

If we can find a divine sanction for a 
change of day from the seventh to the first, 
we do not in any way annul the Sabbatic law 
by keeping Sunday instead of Saturday. 

Each will admit that it is highly impor- 
tant that all in any given locality should ob- 
serve the same day on account of the busi- 
ness, the social, and the Churchly relations 
of life. Uniformity in time is essential in 
Christian worship, to avoid confusion. 

Once more; if the people brought their 
reckoning of time from the east, Saturday 
would be the seventh day; if from the west, 
Sunday would be the seventh day. 

We are told that the inhabitants of Alaska 
and of Pitcairn Island, who are on this side 
of the day-line, have not dropped a day; 
hence are keeping what they call the first 
day of the week (Sunday), which corresponds 
with our Monday. Their seventh-day is our 
Sunday Sabbath. 

Since God has not informed us which way 
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to bring our reckoning of time, whether from 
the east or from the west, who shall decide 
which is the proper method for this con- 
tinent? 


MOSES ON PISGAH. 


THAT I might go over—might but tread 
One moment that fair land, whose sacred soil 
The feet of Abraham and Isaac trod! 
Could I but die on Jordan’s other bank! 
I see, I see, the glorious vision spreads 
And bursts upon me! From this shining stream 
To the great sea, and from the desert sands 
To Hermon’s line of snow, O promised land! 
I see thy rich, resplendent loveliness ; 
Those honey-streams these lips must never taste; 
Those olive-groves these feet may never walk; 
Those cedars whose soft shade—but peace my heart! 
There soon shall Israel’s thousands lay them down, 
As sheep beneath the rock; Jehovah’s tribes 
Those sunny fields shall whiten; they shall drink 
Yon streams of sweetest wave. It is enough: 
I DIE, but Israel LIVES. What ask I more? 
But where? Is mine eye dazzled? Do I dream? 
This is not Canaan! Lo! on angels’ wings 
I float away from Pisgah! lo! the land 
Of milk and honey from my gaze dissolves 
Into a sea of glory. O,I see 
My own, my heavenly Canaan; and my soul 
Flies over Jordan’s wave on rapture’s wing! 
—EMMA TATHAM. 


It is a singular coincidence, the same number of the magazine 


that published the above, contains the notice of the writer’s removal 
to the heavenly Canaan. She died ‘‘ breathing out rapturous expres: 
sions of praise and glory to her Divine Redeemer, and exulting in 
the bright prospect of immortal life.” 
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SECTION VII. 
THE JEWISH SABBATH INSTITUTED. 


XODUS xvi, 1-30. Many learned men find 

in this chapter the evidence that the 
Sabbath was set back one day at the ‘ Exo- 
dus.” The argument is thus given by Rev. 
James Johnston: “If there was a change of 
the day at the departure from Egypt, it will 
explain the fact recorded in the first verse, 
that the children of Israel made a day’s march 
from Elim to the wilderness of Sin on the 
fifteenth day of the second month—the day 
before the fall of the manna, and whzch would 
be a Sabbath if there had been no change. 
The manna fell on the sixteenth, and con- 
tinued to fall until the morning of the twenty- 
first, six days; and the twenty-second, the 
seventh day of this heavenly food, was the 
Sabbath xow commanded. 

It would have been a strange introduction 
to a series of Sabbaths of strict rest when no 
man was to move out of camp, either to 
gather manna or sticks to -cook it, if the 
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cloudy pillar had led the whole host on the 
previous Sabbath a toilsome march from the 
wells and palms of Elim into an arid re- 
gion, without any apparent reason of necessity 
or mercy to justify such toil. It explains the 
surprise of the “rulers of the congregation ”’ 
(twenty-second verse) at the people gathering 
a double portion on the sixth day, of .manna. 

They doubtless expected the supply would 
stop on the old creation Sabbath, which would 
have fallen on the twenty-third, and that the 
people were to gather the supply for that day 
on the sixth day of the creation week. But the 
common people, taking the command of Moses 
literally, and seeing the larger provision on the 
szxth day of manna, which was only the fifth of 
the original week, gather a double portion that 
they may rest on the sixth of the creation week, 
which is henceforth to be their day of rest. 

The reply of Moses is in harmony with this 
change. In verse twenty-three he says: “‘ This 
is that which the Lord hath said, ‘To-mor- 
row is the rest of the holy Sabbath unto the 
Lord.” 

The change of day at the departure from 
Egypt, and the restoration of the original day 
of rest, as observed from the creation, and re- 
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stored at the resurrection of Christ” (Sabbath 
for Man, page 529) will be rendered clear by 
remembering that the szx¢h day of the ‘‘crea- 
tion week” was the seventh of the “ Jewish 
week,” and that the seventh day of the “‘crea- 
tion week” was the first day of the “ Jewish 
week.”? The day observed as a festive day by 
nearly all nations was Sunday. 

“Wherefore the children of Israel shall 
keep the Sabbath, to observe the Sabbath 
throughout their generations for a perpetual 


covenant. Itis a sign between me and the ~ 


children of Israel forever.” (Exodus xxxi, 
LJ Ke V2) 

Some of the people went out on the ‘“Sat- 
urday Sabbath” to gather food, and found 
none. Moses reprimanded them with: “ How 
long refuse ye to keep my commandments and 
my laws?” ‘This reproof shows that they had 
only recently been instructed in these matters 
pertaining to the Sabbath. 

“ Therefore the Lord thy God commanded 
thee to keep the Sabbath-day.” (Deuter- 
onomy Vy, I5.) 

Dr. Adam Clarke says on this passage: 
“Here is a variation in the manner of expres- 
sion, Sabbath day for seventh, owing, it is sup- 


/ 
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posed, to a change of the day at the ‘ Exo- 
dus” from Sunday to Saturday, affected upon 
the gathering of the manna. (Exodusxvi, 23.) 

“The Sabbath now became a twofold me- 
morial, of the delverance as well as of the 
creation; and this accounts for the new rea- 
son assigned for its observance.” (Com.) 

In the falling of the manna we find the 
origin of the “ Saturday Sabbath.” It was to 
be “a stgn”’ between God “and the children 
of Israel forever, throughout their generations 
for a perpetual covenant” while those “ gen- 
erations” lasted. 

Mark! ‘There is not one solitary reason 
mentioned in the above stated passage for 
keeping the “Saturday Sabbath,” save this 
“ scon”’ to distinguish them from other nations. 

We are told by the most reliable historians 
that the day we call “ Sunday” was the day 
consecrated by the early nations to their su- 
preme deity, and it never was the sacred day 
of the Jews. It is claimed that this is verified 
by the most ancient records of China, Egypt, 
India, and other lands. 

The only known exceptions to this rule 
were the Syro-Phenicians, whose chief god was 
“Saturn ”’ and was worshiped on “ Saturn-day”’ 
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(Saturday, the Sabbath day of the Jews.) 
This was also the day of ‘“‘ Rephan,” or Sat- 
urn, in the Egyptian week. 

‘Was not this the occasion of the Israel- 
ites so frequently falling into the worship of 
that god?” Since their day of rest was the 
same, it would be quite natural for them, 
when they departed from the true God, that 
they should adopt the god worshiped by their 
idolatrous neighbors, the Egyptians and the 
Syro-Phenicians, on that day, as Stephen tells 
us they were in the habit of doing: ‘‘ Ye took 
up the tabernacle of Moloch and the star of 
the god Rephan, the figures which ye made to 
worship them.” (Acts vii, 43, R. V.; Sabbath 
for Man.) 

God says: “I gave them my Sabbaths.” 
(Ezekiel xx, 12.) li God gave it to them, it 
was theirs, and not his. 

If I give my son a horse, is it not his horse? 
The purpose he had was that it should “ be a 
sign between him and them.” 

This szgz was done away when Christ came 
out of the tomb on the morning of the “ first- 
day Sabbath.” 


NOW I see the crimson wave, 
The fountain deep and wide; 
Jesus, my Lord, mighty to save, 
Points to his wounded side. 
I rise to walk in heaven’s own light, 
Above the world and sin, 
With heart made pure, and garments white, 
And Christ enthroned within. 
Amazing grace! ’tis heaven beiow, 
To feel the blood applied; 
And Jesus, only Jesus know, 
My Jesus crucified. 


REFRAIN, 


The cleansing stream I see, I see! 
I plunge, and O, it cleanseth me! 
O praise the Lord, it cleanseth me! 
It cleanseth me, yes, cleanseth me! 
60 —PHG@BE PALMER. 


SECTION VIII. 
THE SUPREME COMMAND. 


HE Jews of our Savior’s time were strict 
observers of the “Saturday Sabbath.” 
They taught that it was unlawful to do any- 
thing before the Sabbath which would in 
any sense be in operation during that day; 
namely, to put cloth into the ‘“‘dye-vat,” or a 
“net” into the sea. They also taught that it 
was wrong to give money to the poor, or to 
teach children, or to visit the sick on that 
day. 

But they, with all their punctiliousness re- 
garding Sabbath observance, were not in the 
enjoyment of salvation; for Jesus said to them, 
“Ve are of-your father, the devil.” (John viii, 
44.) Hence they were “in the gall of bitter- 
ness and in the bond of iniquity.” 

Jesus said: ‘Think not that I am come 
to destroy the law, or the prophets; I am not 
come to destroy, but to fulfill.” (Matt. v, 17.) 

He often broke the letter of the law which 
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said: “In it thou shalt not do any work.” 
(ix. xx, 103) 

He justified his conduct by declaring, “It 
is lawful to do good on the Sabbath-day.” 
(Matt. xii, 12.) 

The Pharisees were constantly charging him 
’ with laxity about observing the Sabbatic law. 
This was the reason for their persecutions 
and their seeking ‘‘to slay him, because he 
did those things on the [Saturday] Sabbath- 
day.” «(John, -v, 16:) 

He asserted his prerogative for doing as 
he did by declaring that he was ‘Lord of the 
Sabbath.” (Matt. xii, 8.) 

What did he do that was so very objection- 
able? Why, he cured a man who had been 
diseased thirty-eight years. 

He had told a poor helpless fellow to take 
up his bed and walk, and he did it. 

He had said to a blind man, “Go wash 
in the pool of Siloain,”’ and he came seeing. 

He said to another, whose palsied hand 
hung useless at his side, “Stretch forth thine 
hand!’ He obeyed, and it was restored to its 
normal condition in an instant. (Luke vi, 9.) 

When “teaching in one of their syna- 
gogues,” he saw a woman who had been af- 


THE SUPREME COMMAND. 63 


flicted for eighteen long years, her poor body 
“bowed together” so that she could not “lift 
herself up.” He simply said, ‘“‘Woman, thou 
art loosed from thine infirmity.” Immediately 
she was made straight and glorified God. 
(Luke xiii, 10-14.) 

‘These were such awful crimes, that if a man 
were seen doing them he should be deemed 
worthy of death! 

It is a lamentable fact that the “Saturday 
Sabbath” people of that day were not pleased 
with Christ or his disciples. 

Is it not true that persons may be very 
zealous for the ‘‘Saturday. Sabbath,” and at 
the same time be far from God spiritually, 
and in the “broad way” to death—that death 
which is eternal ? 

The essential thing in all true religion is 
supreme love to God and universal love to 
mankind. The command given by the Master 
which transcends all others was in these 
words: 

“/Thou shalt love the Lord thy Ged with 
all thy heart, and with all thy soul, and with 
all thy mind.” 

This is the great and first commandment. 
And the second, like unto it, is this: ‘Thou 
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shalt love thy neighbor as thyself. On these 
two commandments hang all the law and 
the prophets.” (Matt. xxii, 37-40.) 

There is no merit in the mere observance 
of a command. An inquiring one said to 
Christ: “All these have I kept.” Jesus re- 
plied, ““One thing thou lackest’ (Matt. xix, 
16-22), and then proceeded to tell him what 
that was, but not one word about Sabbath- 
keeping. 

Once more: “A certain lawyer stood up 
and tempted him, saying, Master, what shall I 
do to inherit eternal life? He said unto him, 
What is written in the law? How readest 
thou? And he answering, said, Thou shalt 
love the Lord thy God with all thy heart, and 
with all thy strength, and with all thy mind; 
and thy neighbor as thyself. And he said 
unto him, Thou hast answered right; this do, 
and thou shalt live.” (Luke x, 25-28.) 

Please observe that in each of these con- 
versations Christ did not say or hint one word 
about keeping the Jewish Sabbath. 

There is positively no record that the 
seventh day was ever kept until the Jews 
kept it. The evidence of any Sabbath observ- 
ance previous to the “ Exodus” is at best only 
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inferential and very doubtful. Nowhere in 
the New Testament can be found a command 
requiring any one to keep the ‘Saturday Sab- 
bath” after the resurrection of Christ. 

The teaching and practice of Christ and of 
his apostles are altogether against the Jewish 
Sabbath, and in favor of the Lord’s-day Sab- 
bath. (See Sections XII and XIII.) 

There is absolutely no salvation in the 
keeping of the law. “By the deeds of the 
law there shall no flesh be justified in his 
Sica (Roi. 11, 21.) 

Redemption comes to mankind through the 
blood of Christ alone. Efforts to keep the 
law can not atone for one sin. He must be 
lost who has no appropriating faith in the 
atoning blood. (John iii, 36.) 
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N the name of God advancing, 
Sow thy seed at morning light; 

Cheerily the furrows turning, 

Labor on with all thy might. 
Look not to the far-off future ; 

Do the work which nearest lies; 
Sow thou must before thou reapest ; 

Rest at last is labor’s prize. 


Standing still is dangerous ever; 
Toil is meant for Christians now; 
Let there be, when evening cometh, 
Honest sweat upon thy brow. 
And the Master shall come smiling 
At the setting of the sun, 
Saying, as he pays thy wages: : 
“Good and faithful one, well done!” 
—UNKNOWN. 


SECTION IX. 
CHRIST’S AUTHORITY OVER THE SABBATH. 


“The Son of Man is Lord, even of the Sabbath.” 
(Mark ii, 28, R. V.) 


OW came it that Christ had any authority 

over the Sabbath? Why? Because he 
madeit. ‘All things were made by him” (John 
i, 3), and ‘‘By him were all things created that 
are in heaven, and that are in earth, visible 
and invisible, whether they be thrones, or do- 
minions, or principalities, or powers; and he 
is before all things, and by him all things 
Corsist;  3(Col1,, 16,717.) 

He, being the creator of the Sabbath, had 
a perfect right to designate the day in which 
it shall be observed. This he has done. (See 
Section XIII.) 

“The Sabbath was made for man,” and, 
hence, is not an inflexible institution that can 
not be adjusted to suit man’s necessities. 

“Tf the Sabbath was made for man, it is 
not made for the Jews alone. It is founded 


on the necessities of the race, and must be 
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intended for the race. If it be made for man, 
it is not made for one age or one generation 
alone, but for all ages and dispensations of 
man.” (Whedon’s Com. on Text.) 

“ The day of worship is not unessential, that 
man can change its order. There is no Bible 
warrant for those who seek to ease their con- 
science for requiring their employees to work 
a part of the Sabbath by giving them an 
equal part of some other day for rest and 
worship. 

‘Preachers, and others who must do works 
of necessity or mercy on the Sabbath, should, 
of course, give themselves another day of rest; 
but the Bible offers no sanction for the 
theory sometimes advocated, that a nation or 
a man can set apart azy seventh day for Sab- 
bath purposes. All we seek to prove is that 
the particular day is not so essentially a 
part of the Fourth Commandment that God 
could not, by Moses or Christ or Paul, change 
the order from the seventh to the sixth day, 
and again back to the seventh or first, with- 
out annulling the Decalogue.” (Sabbath for 
Man, p. 508.) 

The day that Christ slept in the grave he 
buried the Jewish Sabbath beyond the possi- 
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bility of a resurrection. By his life, suffer- . 
ings, and death, he forever put an end to the 
Jewish economy, the Jewish Sabbath with 
the rest ; for it was to be only a “ szgz through- 
out their generations,” whose ‘“ generations” 
ended in Christ. (Matt. i, 17.) Hence their 
Sabbath was annulled by him; “for Christ 
is the end of the law for righteousness 
to every one that believeth.” (Romans x, 4.) 

Every ‘jot and tittle” of ‘the law” was 
fulfilled in him and by him (Matt. v, 18), 
and that was the “end” of it; for ‘verily I 
say unto you, This generation shall not pass 
till all these things be fulfilled” (Matt. xxiv, 
34), and they were. 

“The law was our school-master to bring 
us unto Christ, that we might be justified by 
faith. But after that faith is come, we are 
no longer under a _ school-master.”’ (Gal. 
iii, 24, 25.) ‘That is, we no longer need the 
tutorship of the law since we have “ the 
Christ.”’ 

“But before [the object of our] faith 
came, we were kept under the law, shut up 
unto the faith which should afterwards be re- 
vealeds’?:, (Gals ili, 23.) 

“ Christ hath redeemed us from the curse 
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of the law, being made a curse forus.” (Gat. 
1i1j02:) 

What law is here referred to? Was it the 
Decalogue? By no means. It was the “all 
things which were written in the book of the 
law” (Gal. ili, 10), which always means 
the books of Moses. 

The Jewish ‘ordinances ’’—that is, their 
“ statutes, laws, edicts, decrees’? (Webster), 
including ¢hezy Sabbath-day—were all “ nailed 
to his cross” (Col. ii, 14-17), and perished 
forever. 

All the ceremonies of the law, on the Sab- 
bath as well as on other days, centered in him. 
When he was crucified, there was no longer 
any need of them. They were “imposed on 
them until the time of reformation’? (Heb. 
ix, 10); but when our great “High Priest 
of good things to come [verse 11] by his own 
blood, having obtained eternal redemption for 
us [verse 12], shall purge your conscience from 
dead works to serve the living God,’ (verse 
14), then those who accept Christ as a per- 
sonal Savior “ are not under the law, but 
under grace.”’ (Rom. vi, 14.) 

Such are already freed from all claims of 
the law; for ‘‘ He is able also to save them 
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to the uttermost that come unto God by him.” 
(Heb. vii, 25.) 

“What then! Shall we sin [who keep the 
Sunday Sabbath] because we are not under 
the law [of the Saturday Sabbath], but un- 
det -stacer God forbid;” >(Rom. > vi, -15.) 
Jesus rose in the early morning of the first 
day of the Jewish week, and thereby restored 
to mankind, according to the twenty-four-hour 
calendar, the Sabbath of creation. 

“Then it appears, according to the ac- 
knowledged standard methods of chronolog- 
ical computation, that the day of the Lord’s 
resurrection, the sixteenth of Nisan, the Sun- 
day of the Roman calendar, and the day set 
apart as the Christian Sabbath, synchronizes 
perfectly with the original Sabbath-day on 
which the Lord rested from all his works of 
crearions = (Che pab., p. 1S-:) 

At the Exodus the Sabbath had been 
changed from the first to the seventh as a 
distinguishing mark of God’s then chosen 
people. The restoration of the original Sab- 
bath to the followers of Jesus makes it an 
outward sign to the world that those who ob- 
serve it are not Jews, but Christians. This 
is the very day which God sanctified and 
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blessed; which day was observed by the apos- 
tles and by the Lord Jesus Christ after his 
resurrection, and by their immediate descend- 
ants, and by the disciples of Jesus down, with 
here and there an exception, to the present 
time. 
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hese as God leads, I onward go, 
Out amid thorns and briers keen; 
God does not yet his guidance show— 
But in the end it shall be seen 
How, by a loving Father’s will, 
Faithful and true, he leads me still. 
—FROM THE GERMAN, 
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SECTION X. 
SABBATON. 


HE Greek New Testament was inspired 
by the Holy Spirit, and consequently can 
HOt be wrons. (2° Pet.-i,. 27.) 

Our opinions must stand or fall by its 
teachings. It is quite difficult to convey the 
thoughts of one language into that of another, 
and retain the exact meaning of the original. 

The term “day of the week” occurs eight 
times in the Exglsh New Testament; but it is 
not found in the Greek at all, nor its equiv- 
alent. 

Wherever these words do occur it is in- 
variably ‘‘ ¢he Sabbath,” or “ the Sabbaths,” and 
never ‘day of the week.” 

The passages where these words are found 
are—(1) Matt. xxviii, 1: plav ca66drwy—muan 
sabbaton, one of the Sabbaths (mian is car- 
dinal, ove, and not ordinal, frst) ; (2) Mark xvi, 
2: mac aab6drwr—muias sabbaton, one of the 
Sabbaths; (3) Mark xvi, 9: mpwry sa66érov— 


prote sabbatou, first of the Sabbaths; (4) Luke 
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xxiv, I: peg tov aaBBdcrwyv—mza ton sabbaton, 
one of the Sabbaths; (5) John xx, 1: pug tov 
aab6dctwyr—mia ton sabbaton, one of the Sab- 
baths; (6) John xx, 19: p@ tov ca66drwv— 
mia ton sabbaton, one of the Sabbaths; (7) 
Acts xx, 7: pég@ tov aab6dtwr—mia ton sab- 
baton, one of the sabbaths; (8) 1 Cor. xvi, 22 
xata play caBBdtwr—kata mian sabbaton, every 
one of the Sabbaths. 

In all of these ezghé passages the day of 
Christ’s resurrection is called ‘‘ the Sabbath,” 
or rather ‘one of the Sabbaths,’ and once 
“first of the Sabbaths.” 

Recollect that man never gave the day 
that name. God named it the “first Sad- 
bath,” or “one of the Sabbaths;” only once 
was it ever called ‘“‘Lord’s-day.” By these 
two names was it known in New ‘T'esta- 
ment times. The readers of the Greek knew 
it by no others until it was given the name 
of “Sunday.” It is known in sacred and 
profane history by one or all of these three 
names. 

This being a literal fact, the Sabbath-day 
question is settled forever. The first day of 
the Jewish week is “ 7he True Sabbath.” 

But, says some wise one, “‘The Greek 


SABBATON. 77 


Syntax requires the adjective to agree in 
number, gender, and case with the noun to 
which the adjective belongs. The only con- 
sistent way to construe these passages is to 
supply the word 7yépa—hemera, day—which 
is feminine and neuter.” Very good; what 
then? ‘The above ezght passages would liter- 
ally read, “one day of the Sabbaths,” or “ first 
day of the Sabbaths,” and ever ‘first day of 
the week.” 

Sold. says my-critic, “stpplying -that 
word makes it necessary to translate sabsaton 
by week.” 

Who told you so? Did the Almighty make 
a special revelation to you that the adding of 
the word day caused sabbaton, which invariably 
and always means the ‘Sabbath rest of the 
people of God” (Heb. iv, 9), to mean week? 

Is it not just a little strange that the Holy 
Spirit did not know how to write Greek in- 
telligently, that uninspired and fallible man 
must come in and arrange it to suit his fancy 
and make it teach what was never intended? 

As opposed to the above criticism on my 
position, I here present the statement of the 
late. Rev. Rs Ws Hamilton, D: D., LL. D., of 
Leeds, England. He sees “uta oaBsdtwy— 
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mia sabbaton—strictly the ‘first of the Sab- 
baths,’ which is applied to the day of the 
resurrection, that plural never denoting the 
week, [Italics mine.] The four evangelists 
thus specifically and uniformly give it. The 
last repeats it when describing the visit of the 
risen Jesus to his assembled disciples on the 
evening of that day, ‘being the first of the 
Sabbaths.’ Again, we find the phrase in Acts 
xx) o7,and!) 1 Core xyijue. athe itstiof. the 
Sabbaths may, without violence, describe a 
new series—the resurrection-day, actually the 
first, and successive days still second from the 
first. I accept this evidence—it seems to me 
just and beautiful.” (Christian Sab., p. 331, 
pub. 1856.) 

The “Emphatic Diaglott” renders Acts 
XX, 7: sed tov cafBdtwy— first of the Sab- 
bath.” 

John Calvin gives it in his notes on 1 Cor. 
xvi, 2: pedyv aaB3dcrwy— one of the Sabbaths.” 
Cruden renders Luke xviii, 12: “‘I fast twice 
on the Sabbath.” 

In eight of these passages where the word 
“week” occurs, the German New Testament 
follows the literal Greek invariably. I will 
give only two quotations; namely, “ Zvzex 
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Sabbather”—one of the Sabbaths. (Mark 
xvi, 2.) “Ersten Tage der Sabbather”—first 
day of the Sabbaths. (Mark xvi, 9.) 

A prominent Greek scholar, who has given 
his attention to the subject, has this to say 
about the use of the Greek word sadbdaion: 
“Now it is evident that if the translators had 
just éransposed the word sabbaton, in these nzne 
cases just examined [Luke xviii, 12, and the 
other eight], then we should have had clear, 
blazing light shining on this glorious subject; 
and we should see that, a¢ the END of the sev- 
enth-day Sabbaths (or at the end of the Lord 
JEHOVAH’S Sabbaths, which he gave to the 
‘children of Israel’ to be a ‘szgn’ unto them 
‘throughout their generations’), THERE would 
be the BEGINNING of the LORD JESUS CHRIST’S 
SABBATHS. Or, in other words, where one 
series of Sabbaths ezded, there another series 
of Sabbaths degan.”’ 

‘““7f the translators had just ‘ ¢ransposed’ 
[cransferred?| ‘the word saddaton,’ in nine 
cases where it is rendered ‘week’ in the New 
Testament, ‘then we should have had clear, 
blazing light shining on this glorious subject.’ 
So, then, the ‘clear, blazing light’ on the Sun- 
day Sabbath lies in the fact that the word sad- 
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baton is incorrectly translated ‘week’ nine 
times in the New Testament!” 

An editorial in the Sazday-school Times, 
1887, says: ‘A literal rendering of the Greek 
of Acts xx, 7, would be, ‘And upon the first 
of the Sabbaths.’ Similarly at Matthew xxviii, 
T 3) Mark? xvi,2,0%) Luke svi at 2 ety 
John xx, 1,19; and 1 Corinthians xvi, 2.” 

Rev. James Baily, a Seventh-day Baptist 
author, states the truth in his ‘‘ Complete 
Sabbath Commentary,” when he says, “ zpwrty 
aa,38drov—prote sabbatou (Mark xvi, 9)—should 
be rendered by “first (day) of the Sabbath.” 
(Page 171.) 

Just so, minus the “day,” and that is all 
we are contending for. Grant this, and the 
Sabbath question is settled, as to day, for all 
time to come. 

Why does Mr. Baily try to dodge the re- 
sult of his admission, by endeavoring to make 
the sentence mean “ from the Sabbath ?” 

Ah! a theory has to be maintained regard- 
less of the teaching of the Word of God. 

The* Rey. <Byron. Sunderland =D. 0.08 
Washington, D. C., has an article published 
first in the Presbytertan Quarterly and Prince- 
ton Review, for January, 1877, and after- 
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ward in pamphlet form. By his permission 
we insert the following, which is only an ex- 
tract, bearing upon the point under considera- 
tion: 

“A careful examination of these passages 
leads us to wonder how the whole Christian 
world have consented to such a construction. 
As to the force of interpretation, all these pas- 
sages may be regarded as but a single case, 
since the Greek expression, whether found in 
the New Testament, or cited by the fathers, 
with some slight grammatical variations, is 
substantially the same in all, and its literal 
English signification is: ‘On one of the Sab- 
baths.’ Where, then, is the authority in any 
other Greek usage for making the phrase mean 
‘the first day of the week!’ Out of the hun. 
dreds of places where this word sadbdaton oc- 
curs, both in Scripture Greek, and all other 
Greek, so far as we can find, there is notea 
single instance where the word in any of its 
forms has, or can have, the signification of 
&Bdopnas—‘hebdomas.’ We are aware of the 
almost universal consent to give the word in 
these nine passages of the New Testament the 
meaning of week. Scholars seem to have 
blindly followed one another, generation after 
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generation. As a specimen of this arbitrary 
and forced construction, we may refer to Dr. 
Edward Robinson, one of the most eminent of 
modern exegetists. Whatdoeshesay? Why, 
that wherever the word sabbaton is preceded 
by a numeral, it has the signification of week. 
And what are his examples? Substantially 
only two in all Greek literature; namely, the 
eight passages already cited, which for this 
purpose can only be counted as one, and an- 
other passage in Luke xvili, 12, where the 
phrase, ‘ esteuo dis tou sabbatou,’ is translated, 
‘TI fast twice in a week.’ But why not give 
the literal rendering, which would much better 
suit the circumstances, ‘I fast twice on the 
Sabbath ?’ 

“This constitutes the entire array of Greek 
precedent and usage for the present English 
version of the phrase. If there be any other 
authority or principle on which our version 
can be justified, we should like to see it pro- 
duced. But in the absence of all such 
proof, we are not inclined to take any apse dixii, 
and feel constrained, like Galileo in his day, to 
reject the general opinion and adhere to the 
literal version, ‘On one of the Sabbaths.’ 
What then follows? Why, simply that Christ 
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rose on a day which is called in the Scriptures 
a Sabbath; that on that day he first met with 
his disciples; that ‘eight days after,’ which is 
confessedly the idiom for a week, he met with 
them again, so that the last of those days 
which closed the first Christian week was the 
Christian Sabbath. For, counting the Sab- 
bath on which he rose an intercalated day, 
as commencing a new calendar, then the eighth 
day after would be another Sabbath, which, 
with the six intervening secular days, or Chris- 
tian week, fills out the octavo, and gives us 
the demonstration required. Hence we see 
why the last seven days of this octavo must 
be counted as the first Christian week. In 
that narrative of John, we have the intro- 
duction of the new calendar and the reckon- 
ing of the first Christian week, with its sev- 
enth day for the Christian Sabbath, and so 
onward from that time to this. 

“Now, discarding our English version, 
whichis simply discarding the Jewish calendar, 
which, with the whole typical system, the 
apostle in his writing says, again and again, 
was abrogated, we come back to the real nar- 
ration of the Christian Sabbath, and find 
that, despite the frequent assertions to the 
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contrary, this day of Christian convocation 
is called a Sabbath, and that this is the first 
and principal title given to it in the New 
‘Testament. 

“Tn further confirmation of this point, look 
carefully at the Greek of Matt. xxviii, I. 
What is it? ‘Opse de sabbaton’—iiterally, 
‘but late of Sabbaths’—or, as we should 
say, ‘‘at the close of the Sabbath,” that is, 
the series of Jewish Sabbaths; ‘in the dawn- 
ing: ‘ezs mean sabbaton’—liiterally, ‘on one 
of the Sabbaths;’ that is, the new series of Sab- 
baths then commencing. So far as we can 
see, this passage distinctly relates to the close 
of one series of Sabbaths and the beginning 
of another series, which is precisely according 
to fact. The Jewish Sabbaths were then 
legally closed, and the Christian Sabbaths be- 
gan. So we find two Sabbaths coming to- 
gether at the resurrection of Christ. He 
slumbered in the sepulcher during the Jewish 
Sabbath, and rose from the dead on the next 
day, which is styled, in a narrative inspired 
by the Holy Ghost, ‘zanx ton sabbaton’— 
‘one of the Sabbaths.’ And this concinnity 
by which the Christian Sabbath is made- to 
supervene the Jewish Sabbath finds a striking 
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parallel in the narrative of the Passover and 
the Eucharist. 

“At the institution of the Lord’s Supper the 
two feasts come together, one immediately 
after the other. From that day the yearly 
observance of the Passover was legally con- 
cluded, and the Lord’s Supper succeeded it. 
Although the Jews continued afterward the 
Passover observance, it had no_ binding 
authority of law. In like manner, the Chris- 
tian Sabbath succeeded the Jewish, although 
the Jews continue the observance of their 
Sabbath to this day. Their calendar, how- 
ever, is no longer in vogue but among them- 
selves, and it never had any obligatory or 
legal force among the nations of Christendom. 
But what a gloss on this passage (Matt. 
XXVili, I) has been perpetuated in our En- 
glish version! Not only does it violate the 
grammar of the passage, but it gives to the 
second “‘sabbaton”” a meaning altogether dif- 
ferent from the first, and for no reason in the 
premises. The construction is purely arbi- 
trary and calculated to mislead. After thus 
turning the text upside-down, it is no wonder 
that men deny to the Christian Sabbath its 
proper title. 
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“Having now shown the clear existence and 
recognition of the Christian Sabbath in the 
New Testament, we can not fail to see how 
completely it comes under the direct applica- 
tion of the Fourth Commandment: ‘Six days 
shalt thou labor and do all thy work, but the 
seventh is the Sabbath of the Lord thy God.’ 
‘The seventh’ of what? Certainly the sev- 
enth day of the established week, whatever it 
may be. Under the Patriarchal dispensation 
it was the seventh day of the creative week; 
under the Jewish dispensation it was the 
seventh day of the Jewish week; and now, 
under the Christian dispensation, it is the 
seventh day of the Christian week. Hence 
our present Christian Sabbath has all the 
sanction and obligation which the Fourth 
Commandment can give to it. It is the Sab- 
bath of the Lord our God; Christ is God and 
the Lord of the Sabbath. (Mark ii, 28.) He 
has fixed its status in the Christian era by 
his resurrection, and has taught men how to 
observe it. The doctrine is simple and the 
proof is clear. Stated from the Bible stand- 
point, it seems to be impregnable.” 

After all of the above array of evidence, 
that pia oaffdcrwr—mia sabbaton — literally 
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means “one of the Sabbaths,” it is difficult to 
conceive how any one could believe the con- 
trary. 

The modern Greek authorities seem to say, 
“That the unwritten law of the Greek lan- 
guage is that where sabdaton is preceded by a 
numeral it must be translated by week.’ And 
yet they are unable to give one solitary in- 
stance in the whole of Greek literature for this 
usage outside of the Greek New ‘Testament. 
Whedon says (1 Cor. xvi, 2), “‘wiav oaBBdrwv— 
mian sabbaton—where the numeral one is 
for an ordinal first, agreeing with hemera— 
day, understood. ‘The other word, in either 
singular or plural, had come to signify week.” 
(Com.) 

Why had it “come to signify week?” On 
whose authority? Surely not by that of the 
Holy Spirit. Then certainly the authority is 
not divine, but human. Whedon admits, 
“between the lines,” that it was not origi- 
nally so, and that the literal rendering would 
be ‘one of the Sabbaths.” 

When Galileo was brought before the 
Roman authorities for asserting that the world 
revolved on its axis, and made to recant to 
save his life, he is reported to have said, in an 
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undertone, after the trial was over, “‘/¢ does 
move, after all.” So I say, with reference to 
the above assertions as to what sabbaton has 
“come to signify,” and “that saddaton, fol- 
lowing a numeral must be translated week,” 
it is the Sabbath, after all, and is ‘‘a Sab- 
bath rest for the people of God.” (Heb. iv, 
seve) CaS) ee 

How would these zzze passages read with 
the word ‘‘Sabbath” inserted in the place of 
“day of the week,” as it should be in the New 
Testament ?— 

Matt. xxviii, 1: ‘Inthe end’ of the Sab- 
bath, as it began to dawn toward the first 
Sabbath.” 

Mark xvi, 1, 2: ‘When the Sabbath was 
past—very early in the morning, the first Sab- 
bath.” 


Mark xvi, 9: ‘‘ Now when Jesus was risen 
early the first Sabbath.” 

Luke xviii, 12: ‘I fast twice on the Sab- 
bath” 


Luke xxiv, 1: “Now upon the first Sab- 
bath, very early in the morning.” 

John xx, 1:15 “‘Thewirst Sabbath ee 
Mary Magdalene early.” 
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Joumexx, to: olen the same. day at 
evening, being the first Sabbath.” 

Acts xx, 7: “And upon the first Sabbath, 
when the disciples came together to break 
bread.” 

i Cor. xvi, 2: “Upon the first Sabbath let 
every one of you lay by him in store.” 

This gives very nearly the exact meaning 
of the Greek in all of these nine passages, 
and certainly makes very good sense. This 
rendering does no violence to the English 
language, and settles the Sabbath question as 
to the day beyond the possibility of doubt, 
making the first day of the week the “ True 
Sabbath.” . 

How did the ancient Greeks understand 
pay oajbdcwr—mian sabbaton? 'This impor- 
tant question shall be answered by the example 
and teaching of the apostles, and by the 
authority of the Redeemer, and by the practice 
of the followers of the crucified, resurrected 
and ascended Nazarene, of the first three 
centuries of the Christian era. 
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NE sweetly solemn thought 
Comes to me o’er and o’er— 
I am nearer home to-day 
Than I ever have been before,— 
Nearer my Father’s house, 
Where the many mansions be; 
Nearer the great white throne; 
Nearer the crystal sea; 
Nearer the bound of life, 
Where we lay our burdens down; 
Nearer leaving the cross; 
Nearer gaining the crown. 
—PH@BE CARY. 
go 


SECTION XI. 
THE LORD’S-DAY. 


HE Sabbatarian people show to what straits 
they are driven to support a mere fancy, 
when they claim that (Revelation 1, ro) ‘I was 
in the Spirit on the Lord’s-day,” means the Jew- 
ish Sabbath, and not the Christian Sabbath. 
The Greek in the above passage is xvpcaxy 
Auspa—kuriake hemera, the Lord’s-day. Kurz- 
ake is the adjective form of xcos—kurios, the 
noun—and occurs but twice in the Greek New 
Testament. It is found in Revelation i, Io, 
and in xr Corinthians x1, 20. In the last text 
Paul is speaking of the ‘‘Lord’s Supper.” If 
this word kurzake means the Lord Jesus Christ, 
as it certainly does in the last passage, it 
must mean the same in the former. 

Common sense would teach that, without 
any knowledge of Greek whatever. 

The noun xJpcos—kurios, Lord—is found in 
the Greek New Testament six hundred and 
ninety-one times, and invariably refers to ‘the 
Christ of God.” 

In John xx, 28, may be found the follow- 
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ing passage, which illustrates the invariable 
rule of the Greek New Testament: ‘‘ My Lord 
[x0pcoc—kurios] and my God” (6e0¢—theos.) 
So far as I have observed, these words are 
never changed from one to the other, but they 
always stand as above. 

Jesus said: ‘The Son of man is Lord 
[xJococ—kurtos| even of the Sabbath.” (Mark 
ii, 28.) 

Now if the noun kurzos, without one ex- 
ception, means the Crucified One, why should 
not the adjective of that noun refer to the 
same person? This is just what it does, and 
no amount of twisting can rend it from its 
real meaning in Revelation i, 10, which is the 
Lord’s-day- Sabbath, and not the Jewish 
Sabbath. 

A critical examination of (Acts xili, 42) 
petasy adBsatov—metaxu sabbaton, between 
the Sabbaths—seems to indicate the Lord’s-day 
when the Gentiles desire to hear them again. 

- The two Sabbaths are separate and dis- 
tinct days of the week, and therefore can not 
be identical. One reminded the Jew of his 
deliverance from Egyptian bondage; while the 
other reminds the believer of his deliverance 
from the bondage of sin and the dawn of a 
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purer and brighter life within the soul; also 
of that resurrection morn when Christ burst 
the bands of death and became the “ first 
fruits of them that slept,” typical of the final 
resurrection of the human body. 
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S the work difficult ? 

Jesus directs thee. 
Is the path dangerous? 

Jesus protects thee. 
Fear not and falter not; 

Let the word cheer thee 
All through the coming year— 

He will be near thee. 

—F. R. HAVERGAL,. 


SECTION XII. 
APOSTOLIC EXAMPLE. 


ie will_be conceded by every unprejudiced 
mind that the same authority which in- 
stituted the Sabbath has the right to desig- 
nate the day on which it shall be observed. 

The only question which ever arose in the 
apostolic Church about Sabbath observance 
was whether the Jewish converts were re- 
quired to keep both Sabbaths. 

It is not denied that the Lord Jesus Christ 
and his apostles often went into the Jewish 
synagogues on their Sabbaths to read the 
Scriptures, or hear them read (Acts xiii, 14,15), 
and sometimes to expound the Word when 
opportunity presented. (Luke iv, 16-21.) 

After the descent of the Holy Spirit upon 
them, they frequently resorted thither, because 
there they found the Scriptures, and there they 
met the Jews, and usually they were permitted 
to “dispute” with them about the Messiah. 
(Acts ix, 20.) 

Recollect, this was not their meeting. They 
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were there only by sufferance, except occasion- 
ally when invited (Acts xiii, 15-42) to address 
them as Christian teachers. 

Where is the record of any Christian as- 
sembly ever meeting after the resurrection of 
Christ, for preaching the Word, or for the 
Lord’s Supper, or for worship on any other 
than the Sunday Sadbath? 

There is absolutely none—not even once; 
but there is abundant evidence that they did 
meet for counsel, instruction, prayer, and 
worship on the Lord’s-day Sabbath—the day 
of Christ’s resurrection. 

1. The firs¢ instance we have of such a 
meeting is recorded in John xx, 19: ‘‘When 
therefore it was evening, on that day [ma tov 
ouj3fatwv—mia ton sabbaton, one of the Sab- 
baths], and when the doors were shut where 
the disciples were, for fear of the Jews, Jesus 
came and stood in the midst, and saith unto 
them, Peace be unto you.” 

On what day was this? Was it the even- 
ing of the first-day Sabbath? or was it the 
evening of the day after? Did the evening 
precede or follow the day? 

Sabbatarians say it went before the day ; 
hence it was the evening of the second day, 
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and not the first day. The apostle John de- 
clares it was the evening ‘oz that day” which 
Christ rose in the morning. ‘The whole con- 
text shows that the apostle was right. 

Our Sabbatarian friends, as usual on this 
question, are wrong. But they reply, “That 
the Jews reckoned their day from evening to 
evening.” That was once true, but it was not 
true at the time of Christ and of his apostles. 

Horne, Smith, and many other scholars 
claim that the ‘“‘ Jewish calendar” had been 
modified by the Roman, who dated the day at 
midnight as we do, and not at sunset as the 
Jews once did. 

An example of the change is this: Old 
Testament passages show that, by the old 
Jewish reckoning, there were only three 
watches in the night. (Compare Lam. i, 19; 
Judses vil, 19; Hxod: xiv, 24; 1° Sam. xi, 21.) 

In Christ’s time, by his language in one 
case (Mark xiii, 35), and Matthew’s in another 
(xiv, 25), there were four night-watches. 

The evening was a part of the day that 
preceded it, according to Christ’s teaching and 
that of his apostles. 

Again, other learned scholars contend that 
“the Jewish calendar’? had been modified by 
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the Babylonian and Persian. ‘They began 
their day with sunrise instead of sunset. 
(Sab. for Man, p. 542.) In either case it 
makes the evening a part of the preceding day. 

The New Testament writers seem to have 
adopted the Babylonian view. Matt, xxviii, I: 
“Tate on the Sabbath-day, as it began to 
dawn toward the first day.” (R. V.) The 
Jewish Sabbath had passed, and ‘“‘as it began 
to dawn toward the first-day Sabbath.” This 
passage is clear in the light of the Babylonian 
calendar, but it is not so clear under any 
other. 

On what evening was it that the disciples 
met for consultation, and the Lord Jesus 
Christ appeared in their midst the first time 
after his resurrection ? 

Unquestionably it was in the evening of 
that glorious Sabbath-day on which he arose 
in the morning. 

This is the frst record we have of any 
Christian gathering after Christ’s resurrection, 
and he sanctioned that by his presence and 
blessing ; for when he came in he saluted them 
with “Peace be unto you; receive ye the Holy 
Ghost.” (John xx, 19-22.) This certainly 
showed his approval of the time and place 
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and purpose of their gathering. On that very 
day he had set the example of preaching the 
gospel of his resurrection to interested list- 
eners in the public highway. (Luke xxiv, 
27-45.) 

2. Their second meeting was held one 
week later, on the second of the “ first-day 
Sabbaths.” 

“After eight days, again his disciples were 
within, and Thomas with them. Jesus cometh, 
the doors being shut, and stood in the midst, 
and said, Peace be unto you.” (John xx, 26, R.V.) 

Sabbatarians endeavor to avoid the force 
of the argument drawn from these words by 
making a pun on the word “eight,” forget- 
ting, or not knowing, that it is a Scriptural 
expression. 

We read in Leviticus xxiii, 10: “When ye 
be come into the land which I give unto you, 
and ye shall reap the harvest thereof, then ye 
shall bring a sheaf of the first fruits of your 
harvest unto the priest; and he shall wave 
the sheaf before the Lord, to be accepted for 
you.” 

When was this tobe done? “On the morrow 
after the [seventh-day] Sabbath.” (Verse 11.) 
That is, on the first day of the Jewish week, 
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Paul seizes-upon this thought, and applies 
it to the resurrection of Christ. ‘Now is 
Christ risen from the dead, and become the 
first fruits of them that slept.” (1 Cor. xv, 20.) 
Then this wave-offering was typical of Christ’s 
resurrection and of the Christian Sabbath by 
Divine appointment. 

After this harvest had been gathered, there 
came a “‘feastaunto the Lord? 2ofi seven 
days; on the first day shall be a Sabbath, and 
on the eighth day shall be a Sabbath.” 
(Verse 23.) 

Recollect, this feast was to last only for 
“seven | days,’s or ay week, yet thereawas a 
“yfrst-day Sabbath” and an ‘ ezghth-day Sab- 
bath,” all within that week of ‘seven days.” 

How do you account for this? ‘The most 
rational and sensible way is to conclude that 
it is an Oriental manner of expressing “a 
week,” counting the first and last Sabbaths 
together with the intervening days, making 
the last day the eighth day. ‘This conclusion 
is safe, because it is Scriptural. 

But our Sabbatarian friends, “like a drown- 
ing man catching at a straw,” will say: 
“After eight days they assembled.” (John xx, 
26.) But I have shown that the “eighth day” 
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was included within the week. Hence, the 
“after” can not mean “after”? the day had 
passed, but any time during that day, accord- 
ing to the Jewish method of computation. 

Jesus said: “After three days rise again.” 
(Mark viii, 31.) That certainly meant accord- 
ing to the statement of eight other passages, 
which say during “the third day be raised 
jipuwr (Matte xvi, 21-exvil; 23> xx, 19; Mark 
Sheed yl kes 1) 22 XVI, 33° XXiV,73 John 
11,819.) 

Whedon says: “The Jews reckoned the 
entire twenty-four hours in an unbroken piece, 
as a night and day. They counted the odd 
fragment of a day, in computation, as an 
entire night and day. Our Lord therefore was 
dead during three nights and days” (Com. 
on Matt. xii, 40), and rose on the morning of 
the “third day,” and not after the day had 
ended. 

.On the “after eight days’? Whedon says: 
“The Sunday after the Sunday of the resur- 
rection; the second Christian Sabbath, or 
Lord’s-day. It has not ceased to be com- 
memorated from that time to this as a holy 
day in the tradition of the Christian Church. 
The Fourth Commandment requires that one 
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day in seven should be Sabbath. The Jewish 
Church, under Divine guidance, fixed that 
seventh upon Saturday; the Christian Church 
upon Sunday.” (John xx, 26, Com.) 

Whatever was the hour of the day of this 
second gathering, Jesus entered, saluting them 
with: “CReaces=beainto you.” 

He then called the attention of doubting 
Thomas to the fact that it was he, and not 
another. 

Why could he not just as well have shown 
himself to Thomas privately during the week? 
Why did Jesus select this second Sabbath of 
‘the first-day Sabbath ” convocation to convince 
this unbeliever that he had risen from the dead? 

Was it not to show them his appreciation 
of their assembly, as to day, and to pronounce 
his special blessing upon them, and to instruct 
them in those things which pertained to the 
extension of his kingdom? 

I have no doubt the conversation was in- 
structive and profitable, and many things were 
said which have never been recorded. 

This “first-day Sabbath”? was the only day 
recognized by him, of which we have any 
record, between his resurrection and ascension. 
I believe, with many others, that the great 
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gathering in Galilee, where over five hundred 
were present, was held on the first day of the 
Jewish week, though I can not prove it; 
neither can I prove that it was not. 

3. Mark xvi, 9. ’Avaorag 0& zpwt zpur7 
oa3sdctou—anastas de prot prote sabbatou— 
which literally reads: “Now when he was 
risen early on the first of the Sabbaths.” 

Jesus Christ rose “early” on the first day 
of the Jewish week, which is invariably called 
in the Greek “the Sabbath,” and it should 
never be called by any other name, unless it 
should be “‘ Lord’s-day.”’ 

On Thursday, just “forty days” (Acts i, 3) 
after, he ascended to heaven, from the south 
brow of Olivet, nigh unto ‘ Bethany” (Luke 
xxiv, 50), and in the presence of his disciples 
(Acts i, 9),—‘‘consider the Apostle and High 
Priest of our confession, even Jesus,’”’ who ‘‘is 
passed into the heavens,” there “to appear in 
the presence of God for us” (Heb. ili, 1; iv, 
14; ix, 24), “‘ who is even at the right hand of 
God, who also maketh intercession for us.” 
(Rom. vill, 34.) 

“And I will pray the Father, and he shall 
give you another comforter, that he may abide 
with you forever.” (John xiv, 16.) 
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Having made these promises, he ‘“ com- 


manded them that they should not depart from 
Jerusalem” (Acts i, 4), ‘until ye be endued 
with power from on high.” (Luke xxiv, 49.) 
“Ve shall receive power after that the Holy 
Ghost is come upon you.” (Actsi, 8.) Then 
followed ten days of faithful prayer and hope- 
ful waiting. They scarcely knew what to ex- 
pect, yet they knew they were obeying orders, 
and that was all that was then required. 

The Church of Christ will need many more 
such prayer-meetings before this world shall be 
converted. May God send upon his people 
the baptism of holy fire! Amen! and amen! 

“And when the day of Pentecost was now 
come, they were all together in one place. And 
suddenly there came from heaven a sound as 
of the rushing of a mighty wind, and it filled 
all the house where they were sitting. And 
there appeared unto them tongues parting 
asunder, like as of fire; and it sat upon each of 
them. And they were all filled with the Holy 
Spirit, and began to speak with other tongues, 
as the Spirit gave them utterance.” (Acts 
ii, 1-4.) 

This occurred on the “‘first-day Sabbath,” 
the fiftieth day after the resurrection of Christ, 
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and the eighth Sabbath day of the Christian 
series of Sabbaths. 

It was arranged in the great scheme of 
human redemption that Pentecost always came 
on the first day of the Jewish week. ‘This was 
not accidental. It was God’s plan to have it 
come on the day of our Lord’s resurrection. 

God ordered that the first gospel sermon 
preached by either of his apostles should be 
on that day. The result is unequaled in the 
world’s history. 

God certainly could not have been dis- 
pleased with the gathering, for his Spirit filled 
all hearts and wrought wonders in the on-look- 
ers, setting the “seal” of his Holy Spirit 
pon them. “(2 Cor.1, 22; Eph..i, 13; “iv, 30.) 

God has honored this day as no other was 
ever honored. 

1. At the creation of the world it received 
his special blessing. 

2. At the time of the Flood, Noah sent forth 
the raven and the dove on this first day of the 
historic week. (Gen. viii.) The ark was un- 
covered on this day. Noah left the ark and 
trod the virgin soil on this first day of the new 
creation. 

3. The moral law was repeated on Sinai on 
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the fifth day of Sivan, answering to the day 
we call Sunday. (Akers.) 

4. On leaving Egypt, the year had been 
changed by Moses so that Abib, instead of be- 
ing the seventh, became the first month of the 
Jewish year, which month corresponded to the 
latter part of March and the first part of April. 
“Jesus held his Passover with the disciples on 
Thursday evening, which was one day earlier 
than the time appointed and observed by the 
Jews, because he knew that on Friday, the 
14th of Abib or Nisan, which was the day of 
preparation when the Paschal Lamb must be 
killed, he must suffer crucifixion in fulfillment 
of the significant Paschal type.” (Christian 
Sab.) On the 16th, which was Sunday, he 
rose from the dead, corresponding exactly with 
the within view of the Sabbath before the 
Exodus. 

5. Inthe blessing of his people on this day 
as on no other, whenever and wherever they 
have assembled in his name. 

This has been true, all down the ages. 
Would this be so were such meetings dis- 
pleasing to him? 

Point out to me one solitary instance in all 
history where God’s people have been remark- 
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ably blessed by the Holy Spirit on the 
“Saturday Sabbath,” if they met on that day 
instead of the ‘‘first-day Sabbath.” I never 
read of one; I never heard of one; I verily 
believe there are none. 

But how often God has poured out his 
spirit on_his Church on “ the first-day Sab- 
bath,” and continues so to do, and will, no 
doubt, to the end of time. Surely these as- 
semblies do not provoke his displeasure, or 
he would not so abundantly bless them on that 
day. 

Dr. Dwight well says: ‘The divine bless- 
ing on the (first-day) Sabbath has been too 
evident, too uniform, and too long continued 
to admit of doubt.” 

The Pentecost was the ¢/zrd Christian 
gathering of which we have positive record, 
but the fourth in fact; for their prayer-meet- 
ing had lasted over the preceding Lord’s-day. 
Besides the one hundred and twenty who were 
so remarkably blessed, there were three thou- 
sand souls converted. These newly-saved 
ones were from all lands and climes. 

What a work to be done by the Holy 
Spirit on a day which our Sabatarian friends 
think has the ‘‘mark of the beast” upon it! 
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Some of them believe it to be a sin to 
assemble for worship on the “ first-day Sab- 
bath,” and not on the Jewish Sabbath. 

Great God, “forgive them, for they know 
not what they do!” Amen. 

4. Acts xx, 7, literally reads: “And upon 
the [ma tév caBBdétwr—mza ton sabbaton| first 
of the Sabbaths, when we were gathered 
together to break bread, Paul discoursed 
with them, intending to depart on the mor- 
row, and prolonged his speech until mid- 
Wie hts GR Ve) 

On what day did this remarkable event oc- 
cur? It was not on the Jewish Sabbath. It 
was in the evening of the “first-day Sabbath.” 
(Greek.) There can be no question as to the 
day; but what part of the day? Was it the 
evening after the day had passed, or before 
the day began ? 

- Sabbatarians say the latter. I believe it 
was the former, for the following reasons, 
namely: 

(1) The passage says it was the evening 
after the day had passed. The text does not 
tell us when the services began, only that 
they were continued all night, with a slight 
interruption at “ midnight.” 
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(2) Julius Cesar gave the world a new 
calendar, 46 B. C., which went into immediate 
effect in all the Roman provinces. In fact it 
was adopted by the whole civilized world, 
and continued in use for 1,600 years. 

Without doubt this calendar was in vogue 
in that place, for it had been under Roman 
tule for one hundred and eighty years, and 
had adopted the laws, customs, and usages of 
the Roman people. 

The Roman calendar was one of them, and 
they began their day at midnight, and not at 
sunset. 

The time of this meeting was in the even- 
ing after the daylight had passed. 

(3) The language clearly shows that it was 
their regular time of meeting, and not a mere 
coming together to accommodate the apostle. 
Where was it? At T'roas, on the west coast 
of Asia Minor, nearly a thousand miles from 
Palestine, and not in Old Testament times, 
but under the New Testament dispensation 
and usages, which differed materially from 
the old, with respect to the calendar, as we 
have fully shown in another place. 

(4) Paul was nearing the close of his third 


missionary tour, about 58 A. D. ‘Luke, who 
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had been at Philippi in Macedonia for the past 
six years, was now with him, and records 
these events. 

His long residence among the Europeans, 
and the Spirit baptism he received at Pente- 
cost, had entirely wiped out all of his old 
Jewish notions about their Sabbath. He was 
now ready to fall into line with Paul’s teach- 
ings and practices on that subject, if he had 
not already done so. 

Luke says: ‘“ We sailed away from Philippi 
after the days of unleavened bread, and came 
unto them at Troas in five days; where we 
abode seven days.” (Acts xx, 6.) 

Whedon says: ‘Owing probably to bad 
weather, he was five days instead of two in 
crossing the Hellespont to Troas.” 

“The Church here was founded by Paul 
the year before. The practice of Sunday- 
meetings was already established under Paul’s 
authority.” (Com.) 

They likely reached Troas on the Sunday 
before, too weary and tired to hold services, 
or possibly they arrived after the usual serv- 
ice was over and the people had scattered, as 
no announcement had been made of their 
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coming; hence they tarried one week for the 
regular meeting service. 

These services were unusual in this, there 
were two of the apostles present and a large 
number of visiting brethren. (Acts xx, 4.) 
Note, Luke, in his over-modesty, does not say 
one word about his preaching in the earlier 
part of the day. He only speaks of Paul’s 
preaching at night. I doubt if he would 
have said one word about that but for the ac- 
cident. 

After the ‘‘Lord’s Supper” had been ad- 
ministered, Paul discoursed ‘‘ until midnight,” 
when a young man, falling asleep, “fell down 
from the third loft, and was taken up dead.” 
(Verse 9.) ‘‘Paul went down” (verse Io), 
and restored him to life by divine power. 
“And when he was gone up, and had broken 
the bread, and eaten, and had talked with 
them a long while, even till the break of day, 
so he departed ” (verse 11) for Jerusalem. 

This was the fourth Christian assembly forin- 
struction and worship on the “‘first-day Sab- 
bath,” of which we have positive record. Was it 
an accident? By no means, for they “had tar- 
ried seven days” to have this gathering of the 
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people as was their custom. This time they 
came together to hear these justly celebrated 
apostles, and to enjoy the fellowship of the 
visiting brethren. The men are few who 
could hold an audience so long, and the oc- 
_casions are not many that would demand so 
lengthy a discourse. 

Rev. John McClintock, D. D., says: “Pliny 

wrote from the near Province of Bithynia, 
about fifty years later, a letter to Trajan, in 
which he said: ‘They [the Christians] are 
accustomed to meet together oz a stated day 
before wuts lght, and sing among themselves 
alternately a hymn to Christ as God.’ 
‘When these things were ended, it was their 
custom to separate, and then come together 
again to a meal, which they ate in common.’ 
(Italics mine.) ‘It was doubtless at this 
second or evening meeting of Sunday night 
that Paul here preached, expecting fo embark 
on Monday morning. (Italics mine.) (Whe- 
don’s Com.) 

“It appears that Paul tarried until the 
first day for the purpose of preaching to the 
disciples and uniting in the Lord’s Supper. 
This proves that they were accustomed to 
meet for this purpose on that day. ‘The same 
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thing appears from the form of expression 
used. It is not said, ‘On the first day of the 
week the disciples came together,’ as if this 
was a special meeting called to hear Paul; 
but, ‘On the first day of the week, when 
they came together;’ when they were accus- 
tomed to come together for this purpose; just 
as we should say: ‘On the Fourth of July, 
when we came together to celebrate our Na- 
tional Independence.’ Being mentioned thus 
as a common custom and a matter of course, 
it proves that they kept the first day of the 
week by assembling for worship, preaching 
the Word, and celebrating the Lord’s Supper. 
This being done under the authority of in- 
spired men, we have the same warrant for 
keeping the first day of the week that we 
have other parts of the New Testament wor- 
ship.’”? (Meth. Rev., 1848, pp. 33-35.) 

5. I Cor. xvi, 2—zata play caffdtrwr—kata 
mian sabbaton—‘ Every one of the Sabbaths, 
let each one of you lay by him in store, as he 
may prosper, that no collections be made when 
I come.” (R.V.) This is a literal rendering 
of the passage, and means, When you Chris- 
tians come together on the first-day Sabbath, 
contribute for the poor fund as ye have been 
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prospered, that there be “no collections” for 
such a purpose ‘‘ when I come.” 

Dr. Adam Clarke says: “It appears from 
the whole, that the first day of the week, which 
is the Christian Sabbath, was the day on .- 
which their principal religious meetings were 
held in Corinth and the Churches of Galatia, 
and, consequently, in all other places where 
Christianity had prevailed. This is a strong 
argument for keeping the Christian Sabbath. 
We may observe here, that the apostle follows 
here the rule of the synagogue. It was a 
regular custom among the Jews to make their 
collections for the poor on the Sabbath-day, 
that they might not be without the necessa- 
ries of life, and might not be prevented from 
coming to the synagogue. For the purpose 
of making this provision, they had a purse, 
which was called ‘the purse of the alms,’ or 
what would be termed ¢he poor’s box. ‘This 
is what the apostle seems to mean when he 
says: ‘Let him lay by him in store’—\let him 
put it into the alms purse, or in the poor’s box.” 
(Com:.on Dext,) 

Whedon observes: “ Hast thou kept the 
Lord’s-day ? was a test of Christian profession 
and a qualification for martyrdom. Justin 


APOSTOLIC EXAMPLE. II5 


Martyr, whose life covers the forty years of 
the formation of the New Testament canon, 
says: ‘Upon the so-called sun’s day there are 
meetings of all dwelling in both cities and 
country.’ The Decalogue requires the keep- 
ing one day in seven publicly, organically, re- 
ligiously.; but it does not prescribe which day 
shall be the observed seventh. The Chris- 
tian Church, by clear apostolic sanction, first 
elevated the Lord’s resurrection-day to the 
head of its week. Sunday is the Christian 
Decalogue Sabbath.” (Com. on Text.) 

And this was the day for public collections 
to be made by private contributions. 

Rey; John McClintock, D. D.,- says: “The 
argument from this passage is misunderstood 
in the objection that this is a mere private 
laying aside of money, which can not hallow 
the day on which it was done. But, in the 
first place, this was an act of worship; for it 
was an offering to God for the benefit of the 
poor saints at Jerusalem. We learn from Philo 
and. Josephus that the Jews were accustomed 
to make these offerings on the Sabbath, as a 
part of the worship of the synagogue. And, 
as Paul informs the Corinthians that he had 
given the same command to the distant 
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Church at Galatia, we infer that it was a gen- 
eral regulation all over the Church, thus in- 
grafting a well-known Sabbatic custom on the 
first day of the week. Now this must have 
been a collection made when they came to- 
gether for worship, because this was a Jewish 
act of worship, and because, if they simply 
laid aside their bounty at home, this would not 
save gatherings when the apostle came; and 
the reason given for this injunction. would be 
irrelevant and absurd. It is therefore implied 
that in doing this act they were assembled for 
worship. But why was the first day specified ? , 
Had it been a private laying by of the savings 
of the week, the most natural time would have 
been the close of the week, the sixth day, 
when the week’s business was done. If the 
seventh day had been kept as the day of wor- 
ship, it would also have been named as the 
day of this collection. The placing of these 
collections on the first day of the week proves 
conclusively that they kept it by apostolic au- 
thority, as the day of worship or the Christian 
Sabbath.” (Meth. Rev., 1849, p. 36.) 
Tertullian says (A. D. 200) on this very 
point: ‘“‘We are a body knit together as such 
by a common religious profession, by unity of 
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discipline, and by the bond of a common 
hope. We meet together as an assembly and 
congregation, that, offering up prayer to God 
as with united force, we may wrestle with him 
in our supplications. This violence God de- 
lights in. We pray, too, for the emperors, for 
their ministers, and for all in authority, for 
the welfare of the world, for the prevalence 
of peace, for the delay of the final consumma- 
tion. We assemble to read our sacred writ- 
ings; with the sacred words we nourish our 
faith, we animate our hope, we make our con- 
fidence more steadfast, we confirm good habits. 
In the same place, also, exhortations are made, 
rebukes and sacred censures are administered. 
For with a great gravity is the work of judg- 
ing carried on among us, as befits those who 
feel asured that they are in the sight of God; 
and you have the most notable example of 
judgment to come when any one has sinned so 
grievously as to require his severance from us 
in prayer, in the congregation, and in all 
sacred intercourse. Though we have our 
treasure-chest, it is not made up of purchase- 
money as of a religion that has its price. On 
the monthly day, if he likes, each puts in a 
small donation; but only if it be his pleasure 
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and only if he be able, for there is no com- 
pulsion; all is voluntary. These gifts are, as 
it were, piety’s deposit fund, for they are not 
taken thence and spent on feasts and drink- 
ing-bouts and eating-houses, but to support 
and bury poor people, to supply the wants 
of boys and girls destitute of means and par- 
ents, and of old persons confined now to the 
house; such, too, as have suffered shipwreck; 
and if there happen to be any in the mines, 
or banished to the islands, or shut up in the 
prisons for nothing but for their fidelity to 
the cause of God’s Church.” (Apol: ¢,-39; 
Ante-Nicene Fathers, Vol. III, p. 46.) On 
what day were these contributions made? 
Tertullian answers that question quite satis- 
factorily. He affirms: ‘‘We make Sunday a 
day of festivity. Our feast explains itself by 
its name. ‘The Greeks call it dydze—agape— 
affection. Not the Lord’s-day, nor Pentecost, 
even if they had known them, would they 
have shared with us; for they would fear lest 
they should seem to be Christians.” (C. 13, 
49, 14, Ibid.) 

Ignatius (about 80 A. D.) said: “Let 
every friend of Christ keep the Lord’s-day as 
a festival, the resurrection-day. (Mag. c, ix.) 
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This festival was the agape feast, and con- 
sisted in a meal, song, prayer, reading of the 
Scriptures, exhortation, and a collection.” 

Justin Martyr (150 A. D.) says: ‘ Sunday 
is the day on which we hold our common as- 
sembly, and what is collected is deposited 
with the president.” (Apol.c, 67.) These 
contributions were taken in public, and not 
in private, as the Sabbatarians say, and on the 
Sunday Sabbath, which forever settles the day 
when the Christians of those early ages were 
accustomed to meet for worship, and for the 
communion, and for discipline, and for their 
contributions. They did not in any way 
recognize the Jewish Sabbath. The apostles 
taught them under the direction of the Holy 
Spirit to observe Sunday as the “ 7vue 
Sabbath.” 

“The Lord’s-day is now recognized as the 
legitimate successor of the Saturday Sabbath 
by nearly all Christian nations. The little 
company who seek to put Saturday in its 
place have therefore on them the burden of 
proof as would-be dispossessors. 

Before they can thus turn back the dial of 
the nations, they will have to clear up seven 


difficulties. 
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(x1) Can the example of God’s creative 
week, whose days are generally considered by 
Biblical scholars and scientists as long periods, 
be consistently cited as a binding precedent 
for resting on Saturday until it is proved 
that God’s rest from his creation work was on 
Saturday? (Compare Gen. ii, 4; Ezra vii, 9; 
Ps. cxv,-4; JON a avis 56.) 

(2) Since the Bible reckons historic time 
from the birth of Adam (Gen. v, 3), how can 
it be shown that the first Sabbath of human 
history was not the first day of its first week? 

(3) If Saturday was the sacred day of 
Adain, how does it happen that the primitive 
nations, except the Jews, observed Sunday as 
their most sacred day? 

(4) If Saturday was the sacred day before 
the Exodus, how does it happen that God 
commanded the Jews to break it by marching 
in their exodus from Egypt on that day? 

(5) How can the literalism of the seventh- 
day theory be reconciled with the fact that one 
who travels around the world loses or gains 
a day, and also with the fact that no day be- 
gins or ends at exactly the same time in any 
two remotely separated places? 

(6) Since the seventh-day Christians find 
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that in the lastsix centuries they have nade al- 
most no headway in changing the Christian 
Sabbath back to Saturday, how do they ex- 
plain the fact that the complete change from 
the seventh day to the first was made in the 
early Christian Church in less than two cen- 
turies, 2f there was no divine warrant for it? 
(7) How can the claim that the change of 
day was aserious and sinful enormity, wrought 
by “the man of sin who changes times and 
laws [Andrews’ Preface, iv], be reconciled 
with the fact that the richest Pentecostal bless- 
ings of God have, from the first, fallen upon 
Christians as they have gathered for worship 
on the first day of the week?” (Sab. for Man, 
p- 510.) Read paragraph 3, p. 103, of this 
section, confirmatory of the last statement. 


KNOW not what will befall me; 

if God hangs a mist o’er my eyes, 

And before each step of my onward path 
He causes new scenes to rise, 

And each joy that he sends me, comes 
As a glad and sweet surprise. 


I see not a step before me, as 
I tread out the days of the year; 
But the past is still in his keeping, 
The future his mercy will clear, 
And what seems dark in the distance 
May brighten as I draw near. 


It may be, he has waiting, 
For the coming of my feet, 
Some gift of such rare blessedness, 
Some joy so strangely sweet, 
That my lips can only tremble 
With the thanks I can not speak. 


O, blissful, peaceful ignorance, 
It’s blessed not to know; 

It keeps me quiet in those arms 
Which will not let me go, 

And hushes my soul to rest 
On the bosom which loves me so. 


So I go on, not knowing— 
I would not if I might— 

I’d rather walk with Godin the dark 
Than walk alone in the light; 

I’d rather walk with him by faith 
Than walk alone by sight. 


My heart shrinks back from trials 
Which the future may disclose; 
Yet I never had a sorrow 
But what the dear Lord chose; 
So I press back the coming tears, 
With the whispered words, “He knows.” 
—MARY S. BRAINARD, 
122 


SECTION XIII.* 
JESUS CHANGED THE SABBATH. 


ET us view the Sabbath-day question from 

another stand-point. 

Isaiah (i, 13, 14) says: “Bring no more 
vain oblations; incense is an abomination 
unto me; the new moons and Sabbaths, 
it is iniquity, even the solemn meeting. Your 
new moons and your appointed feasts my soul 
hateth.” 

Hosea (ii, 11) says: “I will also cause all 
her Sabbaths to cease.” 

Paul (Col. ii, 16, 77) says: ‘“Let. no man 
therefore judge you in meat, or in drink, or in 
respect of an holy day, or of the new moon, 
or of the Sabbath [caffdérwr—sabbaion, of the 
Sabbaths], which are a shadow of the things 
to come; but the body [the True Sabbath] is 
of Christ.” 

What Sabbaths are here referred to in 


*T am indebted for the leading thought of this sec- 
tion to my esteemed friend, the Rev. L. Hartsough, 
D. D., of Sioux Falls, South Dakota. 

123 


124 THE TRUE SABBATH. 


these three passages? ‘This is a very impor- 
tant question, and demands a most careful 
consideration. 

The Sabbatarians contend that they are 
the ceremonial Sabbaths. This they have to 
do to maintain their position. It is an as- 
sumption without a particle of a foundation 
on which to rest. 

I think, if we have the patience to examine 
the subject carefully, that we shall find the 
“Sabbaths”? mentioned in the above named 
passages include all of the ‘‘ Sabbaths” ob- 
served by the Jews, not even exempting the 
seventh-day Sabbath. What Sabbaths, then, 
were “blotted”? out by being “nailed to his 
cross/f’s (Col. 1, bAer Ona 70) 

Leviticus, twenty-third chapter, shall an- 
swer that question. In verse two Moses 
speaks of the “‘teasts of ‘the lord sand soe 
the ‘“‘ holy convocations.” These are the chief 
characteristics of truly appointed Sabbaths. 

1. The frst “holy convocation” was on 
“the seventh day.” (Verse third.) This was 
the queen of all the Sabbaths collated in this 
chapter. I say ‘‘queen,” because the greatest 
of the Sabbaths or convocation days. 

2. The second one is mentioned in verse 
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seven: “‘In the first day ye shall have an 
holy convocation. Ye shall do no servile 
work.” Same as the seventh-day Sabbath. 

3. The ¢izrd one is found in verse fifteen: 
“Ye shall count unto you from the morrow 
after the Sabbath.” Verse third: ‘Ye shall do 
no servile work therein.” Same as the 
“queen” Sabbath. 

fe The fourth one is spoken of in verses 
twenty-four and twenty-five: ‘In the seventh 
month, in the first day of the month, shall be 
a solemn rest unto you, an holy convocation. 
Ye shall do no servile work.” Just like the 
Sabbath of verse third. 

5. The 7#/¢/ one that I care now to mention 
is stated in the twenty-seventh and twenty- 
eighth verses : ‘“‘On the tenth day of the seventh 
month ye shall do no manner of work in that 
same day. It shall be unto you a Sabbath of 
solemn rest.’’? Precisely like the “‘ queen ’’ Sab- 
bath of verse third. These five days of “holy 
convocations”’ are called ‘‘ Sabbaths,” and yet 
they occur on different days of the week, but 
are ‘Sabbaths ” all the same under the Jewish 
economy. 

What does God say about these very ‘Sab- 


baths?” ‘I will cause all her Sabbaths to 
9 
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cease.”” Not one of the above list is exempt. 
They all shall “cease.” ‘This is what God de- 
clares in his Word. 

Again, God classes “their feasts, new 
moons, and Sabbaths” among the things that 
“my ssoulchatetht’. -(isauit, 13144)» Diereds 
not one exception here. It included the en- 
tire list of their weekly, monthly, annual feast- 
days and jubilee Sabbaths. 

Paul was well posted in Jewish law re- 
specting all of their Sabbaths, and if he had 
not included the seventh-day Sabbaths in Co- 
lossians (ii, 16, 17) he would most certainly 
have made the exception in these passages 
where he warns the New Testament Church 
against keeping any of the Jewish Sabbaths 
in spite of all “judging” to the contrary. 

It was hard for some of the Jewish con- 
verts to break up old habits. Paul sharply 
reminds the Galatians (iv, 10, 11) of their 
grave derelictions: ‘‘ Ye observe days, and 
months, and seasons, and years. JI am afraid 
of you, lest I have bestowed upon you labor 
in vain.” 

Panl had no favors for Sabbatarianism. He 
wanted all relics of Judaism out of the New 
Testament Church; for he recognized the res- 
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urrection-day as the true and only Sabbath 
for the saved Church of Christ. Paul says: 
“Tf Jesus had given them rest, then would 
he not afterward have spoken of another day.” 
(Heb. iv, 8.) 

Some say that Jesus here means Joshua. 
No! no! It means just what it says. Joshua 
never gave the people a “day.” It was “land” 
that he gave them. ‘Ye shall pass over 
this Jordan to go in to possess the land.” “The 
Lord hath delivered into our hands all the 
land.” (Joshua.i, 11; ii, 24.) 

He never gave them a “day,” but “ Zand,” 
hence, in the eighth verse, itis not Joshua, but 
Jesus;  Careek.) © What =“rest”” is hefe 
spoken of? ‘The answer is found inthe ninth 
verse: ‘‘ There remaineth therefore a Sabbath 
rest for the people of God.” (R. V.) 

It will be observed by turning to most 
Bibles, that verses 7, 8,9, and Io are in a 
parenthesis, and hence are disconnected from 
that which precedes and follows. Then again, 
the Greek word for “ rest” in verse nine is not 
found elsewhere in the New Testament. In 
verses 8 and ro the usual word for rest is 
used, but in verse nine it is cafPateapoc—sadb- 
batismos—a keeping of a Sabbath. In verse 
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ten it is zxatdxavow adtov—katapausin autou— 
rest of him. 

The “rest”? spoken of in verse eight is the 
“ Sabbath rest ” of the Jew, but the “another 
day” is the ‘Sabbath rest” of the Christian. 

“Tf Jesus had given them [the Israelites, 
a Sabbath] rest [permanent and abiding], 
then would he not afterward have spoken 
of another day.” (Verse 8.) That “other 
day” is called, in verse nine, ‘‘a Sabbath rest 
for the people of God.”: (Ry V.) 

True Christians are that “people,” and 
their ‘Sabbath rest” is that “other day.” 

Then Jesus did tell his disciples to change 
the Sabbath from the seventh to the first day 
of the week in some one of his conversations 
before he ascended. 

This is just what the Antenicene Fathers 
state that he did do. (See Section XIV.) 

Some Saturdarian will say, in his righteous 
indignation: ‘The Lord Jesus Christ never 
said or hinted such a thing.” 

Hold, my brother, your wrath a little while, 
and do not throw away your Bible and become 
an infidel because your pet theory is exploded ! 
Are you prepared to take the position that 
Paul lied to the elders of Ephesus when he re- 
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minded them of “the Lord Jesus, how he said, 
It is more blessed to give than to receive?” 
GACES x5" 3.5,) 

Pray tell me when and where Jesus ever 
uttered those words? Who doubts that they 
were spoken by the Master? Surely not Bible 
students. 

Precisely parallel is the statement of Paul, 
in Heb. iv, 8, where he says that Jesus gave 
his people “another” Sabbath-day, separate 
and distinct from that of the Jews. 

Paul does not hesitate to state that the 
“Sabbath rest’? was changed by the Lord 
Jesus Christ. The “first-day Sabbath” is 
that “other day,” and is that ‘‘ Sabbath rest,” 
which is present and not future. 

Men do not “labor” to enter into the ‘‘ Sab- 
bath rest,’’ but they do into that “rest” which 
isueternal.. (Heb. iv, 11.) 

Paul declares (Col. ii, 14-16, 17) that the 
Jewish “ ordinances,” including the ‘‘ seventh- 
day Sabbath,” were all “nailed to his cross,” 
and that they were only ‘‘a shadow of the things 
to come; but the body [the real, true, and 
permanent Sabbath for God’s people] is of 
Christ.” Then the change was made by Jesus 
alone, and not by any human power whatsoever. 
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Why the change? The tenth verse answers 
that question: ‘‘ For he that is entered into his 
rest hath himself also rested from his works as 
God did from his.” (R.V.) Whom does “he’”’ 
and “his” refer to in this text? 

Evidently the Lord Jesus Christ, for it is the 
last verse of the parenthesis. ‘He [Jesus] 
that is entered into his rest, [katapauszn 
autou, the rest of him], he [Jesus] also hath 
ceased from his own works [‘I have finished 
the work which thou gavest me to do’], as 
God did from his.” Paul, says in verse four, 
that ‘God did rest the seventh day from all 
his works,” and a Sabbath to him was the re- 
sult. 

On the same line of reasoning, the Lord 
Jesus Christ, having accomplished his mission 
to men, ‘‘hath entered into his rest,” and be- 
queathed to his people a glorious ‘‘ Sabbath 
rest ’—“ the first of the Sabbaths,” because 
the foremost and the best. 

That which preceded Christ was the work 
of the Father. 

That which follows him is the work of the 
Holy Spirit. 

That which he did is the work of the Re- 
deemer. When did Christ cease from his own 
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work? Christ’s work was complete when the 
redemption price was paid, and he ascended 
on high, there to ‘‘appear in the presence of 
God-for us.” — (Heb. 1x24.) 

He ‘is “the gate of the Lord,” “the new 
and living way.” (Heb. x, 20.) ‘“ The stone 
which the builders rejected is become the 
head-stone of the corner. This is the Lord’s 
doing; itis marvelous in our eyes. This is 
the day which the Lord hath made; we will 
rejoice and be glad in it.” (Psa. exviii, 18-24.) 

Our Lord applies this Psalm to himself— 
‘Jesus saith unto them, Did ye never read in 
the Scriptures, The stone which the builders 
rejected, the same was made the head of the 
corner. ‘This was from the Lord, and it is 
marvelous in our eyes.” (Matt. xxi, 42; 
Markexi, 10; Luke xx, 17, R. V.) 

The apostle Peter quotes from this Psalm 
in proof of Christ’s resurrection from the dead. 
(See Acts iv, 10-12; 1 Peter ii, 7.) 

The day our Lord rose from the dead was 
“the day which the Lord had made” in a 
spiritual sense; which he had consecrated to 
himself as the day for his own worship. Thus 
it became “the gate of the Lord,” “for right- 
eousness to every one that believeth ;” “ for 
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there is none other name under heaven that is 
given among men, wherein we must be saved.” 
CR-Ve) 

'. It was the day that the stone, “rejected 
by the builders,” became the ‘“ head-stone of 
the corner.”’ It was a day of joy, of prayer, 
and of song. It was the day on which the 
gates of heaven were opened and the Holy 
Spirit was poured out upon his waiting dis- 
ciples. It was that ‘other day ” spoken of by 
the Masterto his ‘“‘ beloved” before he, as “‘ the 
King of Glory” (Psa. xxiv, 7), entered into his 
eternal rest. This is the day which stands at 
the head of all the days of the Jewish calendar, 
The True Sabbath. ‘“ This is the day which 
the Lord hath made; we will rejoice and be 
glad in it.’ Amen! and Amen! 


Ve thou wakest in the morning, 
Ere thou tread the untried way 
Of the lot that lies before thee, 
Through the coming busy day; 
Whether sunbeams promise brightness, 
Whether dim forebodings fall, 
Be thy dawning glad or gloomy, 
Go to Jesus—tell him all! 


In the calm of sweet communion, 
Let thy daily work be done; 

In the peace of soul-outpouring, 
Care be banished, patience won; 
And if earth, with its enchantments, 

Seek thy spirit to enthrall, 
Ere thou listen, ere thou answer, 
Turn to Jesus—tell him all! 


& 


Then, as hour by hour glides by thee, 
Thou wilt blessed guidance know; 
Thine own burdens being lightened, 
Thou canst bear another’s woe; 
Thou canst help the weak ones onward, 
Thou canst raise up those that fall; 
But remember, while thou servest, 
Still tell Jésus—tell him all! 


And if weariness creep o’er thee 
As the day wears to its close, 

Or if sudden fierce temptation 
Bring thee face face with foes, 

In thy weakness, in thy peril, 
Raise to Heaven a trustful call; 

Strength and calm for every crisis 
Come—in telling Jesus all. 


—GEORGIANA M. TAYLOR. 
134 


SECTION XIV. 
ANTE-NICENE FATHERS. 


HAT do the early writers say on this 
question of the Zrue Sabbath? I te- 

joice to state that they are not silent on the 
subject of the proper day for Christian worship. 
1. Ignatius (A. D. 30-107) said: “If, then, 
those who were conversant with the ancient 
Scriptures came to newness of hope, expect- 
ing the coming of Christ, let us therefore 
no longer keep the Sabbath after the Jewish 
manner, and rejoice in days of idleness; and 
uot eating things prepared the day before, nor 
using lukewarm drinks, and walking within a 
prescribed space, nor finding delight in danc- 
ing and plaudits which have no sense in them. 
Let every friend of Christ keep the Lord’s- 
day as a festival, the resurrection-day, the 
queen and chief of all days (of the week.)” 
(Vol. I, pp. 62, 63, Ante-Nicene Fathers.) Ig- 
natius was the Christian bishop of Antioch 
in Asia Minor, an associate of Polycarp, the 


bishop of Smyrna. ‘They were fellow-dis- 
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ciples of St. John the apostle. He exhorts all 
to observe the resurrection Sabbath, “the 
queen and chief of all the days of the week.” 

Evidently he did not approve of ‘ Saturday 
Sabbath” keeping. Not he; and that was be- 
fore the close of the first century, of the 
Christian era. 

2. Barnabas (A. D. 100) says, quoting from 
Isaiah i, 13: ‘‘‘ Your new moons and your Sab- 
baths I cannot endure.’ Ye perceive how he 
speaks: Your present Sabbaths are not accept- 
able to me; but that is which I have made; 
namely, this: when giving rest to all things, 
I shall make a beginning of the eighth day; 
that is, a beginning of another world. Where- 
fore, also, we keep the eighth day with joyful- 
ness, the day also on which Jesus rose again 
from the dead.” (Vol. I, 146, 147, Ante-Nicene 
Fathers.) 

Barnabas is clear as to which was the day 
they kept at that time and before the close of 
the first century. Was it the seventh-day 
Sabbath? Nay, verily; it was the ‘“Lord’s”- 
day Sabbath. The day which began “an- 
other world.” 

3. Justin Martyr (A. D. 110-165) says: 
“And we afterwards continually remind each 
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other of these things. And the wealthy 
among us help the needy; and we always keep 
together; and for all the things wherewith we 
are supplied, we bless the Maker of all through 
his son Jesus Christ and through the Holy 
Ghost. 

‘““And on the day called Sunday, all who live 
in cities or in the country gather together to 
one place, and the memoirs of the apostles 
or the writings of the prophets are read, as 
long as time permits; then, when the reader 
has ceased, the president verbally instructs and 
exhorts to the imitation of these good things. 

“Then we all rise together and pray—bread 
and wine and water are brought, and the presi- 
dent in like manner offers prayers and thanks- 
givings, according to his ability, and they as- 
sent, saying Amen; and there is a distribu- 
tion to each. And they who are well-to-do, 
and willing, give what each thinks fit; and 
what is collected is deposited with the presi- 
dent, who succors the orphans and the widows, 
and the strangers sojourning among us, and in 
a word takes care of all who are in need. 

“ But Sunday is the day on which we all 
hold our common assembly, because it is the 
first day on which God, having wrought a 
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change in the darkness and matter, made the 
world; and Jesus Christ, our Savior, on the 
same day rose from the dead. For he was 
crucified on the day before that of Saturn 
[Saturday]; and on the day after that of Saturn, 
which is the day of the sun, having appeared 
to his apostles and disciples, he taught them 
these things which we have submitted to you 
for your consideration.” (Ante-Nicene Fathers, 
Vol. I, 186.) 

Who was Justin Martyr? He ‘was born in 
Flavia Neapolis, a city of Samaria, the modern 
Nablous, near Jacob’s well.” He was probably 
of Roman origin. It is thought he settled in 
Rome where ‘“‘he sealed his testimony to the 
truth by martyrdom.” 

Recollect, the above was written only one 
hundred years after the death of Christ, and the 
Christian world observed Sunday as the day of 
worship; for Jesus “taught them these things” 
by the word of mouth, as wellas by example, 
to keep the “‘Lord’s-day.” ‘This designation 
of the first day of the week, which is of 
heathen origin, had come into general use in 
the Roman world shortly before Justin wrote.” 
(Encyc. Brit., Art., Sunday.) ‘Take notice, this 
was two hundred years before the decree of 
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Constantine the Great and four hundred years 
before there was a pope. Yet the Christian 
world kept the first day of the week, and not 
the seventh, because the Lord Jesus Christ 
told them to do it. 

Did they do right? Were they not obey- 
ing the Divine commands? Was not Jesus 
divine? Had he not a right to say which was 
the proper day to observe after his resurrec- 
tion? Are not his commands binding? 

“Tf ye love me keep my commandments.” 
‘““He taught them these things,” and this is 
that “other day.” 

4. Pliny the younger was born at Como 
in A. D. 61 or 62; wasa pupil of Quintilian; 
proconsul in Pontus and Bithynia, and died 
in 115. His letter to Trajan, the Roman em- 
peror, about the Christians, in 107 A. D., is 
one of great interest. I copy onlya few lines. 
He says: ‘They are wont to meet together 
on a stated day before it is light, and sing 
among themselves alternately a hymn to 
Christ, as to God, and bind themselves by an 
oath, not to the commission of any wickeduess, 
but not to be guilty of theft, or robbery, or 
adultery; never to falsify their word, nor to 
deny a pledge committed to them when called 
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upon to return it. I examined, by torture, 
two maid-servants, which were called minis- 
ters; but I have discovered nothing besides a 
bad superstition. Many of all ages and every 
rank, of both sexes likewise, are accused and 
will be accused. Nor has this contagion 
of this superstition seized cities only, but the 
lesser towns also, and the open country ; never- 
theless, it «seems to me that it may be re- 
strained and corrected.” (McClintock and 
Strong’s Cyclopedia, Vol. VIII, p. 294.) 

(1.) From this letter it is plain that Pliny 
was no friend of the Christians. 

(2.) That he viewed it as avery dangerous 
superstition that could be controlled by au- 
thority. 

(3.) He affirms that they had a set “day” 
when they gathered together. True, he does 
not state on what day that was, but his co- 
adjutor writers do; namely, on Sunday, the 
‘“‘ Lord’s-day” Sabbath. 

(4.) As an outside writer he makes the argu- 
ment complete, that at the close of the first 
century of the Christian era they did not ob- 
serve the ‘Jewish Sabbath.” 

5. “The Teaching of the Twelve Apostles” 
(A. D, 120.), chapter xiv, reads: “Butyevery 
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Lord’s-day do ye gather yourselves together, 
and break bread, and give thanksgiving after 
having confessed your transgressions, that 
your sacrifice may be pure. But let no one 
that is at variance with his fellow come to- 
gether with you, until they be reconciled, 
that your sacrifice may not be profaned. For 
this is that which was spoken by the Lord: 
In every place and time offer to me a pure sac- 
rifice; for I am a great King, saith the Lord, 
and my name is wonderful among the na- 
tions.” (Vol. VII, 381, Ante-Nicene Fathers.) 

Not one allusion in this whole document 
to the Jewish Sabbath. It was written with- 
in the life-time of many who had known the 


apostles. 
6. “Constitutions of the Apostles” (A. D. 
150-200) says: ‘‘Assemble yourselves _ to- 


gether every day, morning and evening, sing- 
ing psalms and praying in the Lord’s house. 
And on the day of our Lord’s resurrection, 
which is the Lord’s-day, meet more diligently, 
sending praise to God that made the universe 
by Jesus, and sent him to us, and condescended 
to let him suffer, and raised him from the 
dead. Otherwise what apology will he make 


to God who does not assemble on that day to 
Io 
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hear the saving word concerning the resur- 
rection, on which we pray thrice standing, in 
memory of him?” (Page 423.) 

‘“‘Every Lord’s-day, hold your solemn as- 
semblies, and rejoice; for he will be guilty of 
sin who fasts on the Lord’s-day, being the 
day of the resurrection.” (Page 449.) 

‘On the:day of the resuttection of “the 
Lord—that is, the Lord’s-day—assemble your- 
selves together, without fail, giving thanks to 
God, and praising him for those mercies God 
has bestowed upon you through Christ.” (Vol. 
VII, p. 471, Ante-Nicene Fathers.) 

“When Christianity had been carried to 
other places, where from the nature of, the 
case daily meetings for worship were impos- 
sible, the first day of the week was everywhere 
set apart for this purpose.” (Encyc. Britan- 
nica, Art., Sunday.) 

It is believed that when Christ ‘ showed 
himself alive after his passion” to his 
apostles, during that space of “ forty days, and 
speaking the things concerning the kingdom 
of God” (Acts i, 3), that he said many things 
which have never been fully written, and 
among ¢hose “ things” was the Sabbath ques- 
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tion in some of its phases. If not, how came 
the immediate followers of the apostles to 
claim that in observing the ‘“first-day Sab- 
bath,” they were acting according to Christ’s 
instructions ? 

72. The Leaching of the Apostles” (A. 1D. 
about 200): ‘The apostles further appointed: 
On the first day of the week let there be service, 
and reading of the Holy Scriptures, and the 
oblation; because on the first day of the week 
our Lord rose from the place of the dead.” 
(Ante-Nicene Fathers, Vol. VIII, p. 668.) 

8. Origen said (220 A. D.): “We ourselves 
are accustomed to observe certain days, as for 
example, the Lord’s-day. The perfect Chris- 
tian, who is ever, in his thoughts, words, and 
deeds, serving his natural Lord, God the Word, 
is always keeping the Lord’s-day.” (Ante- 
Nicene Fathers, Vol. IV, p. 647.) These testi- 
monies are as clear as a sunbeam. ‘The 
Christian Sabbath was observed by the people 
of that day exclusively. 

9. Clement of Alexandria (A. D. 153-193-217) 
“traveled extensively over Greece, Italy, 
Egypt, Palestine, and other regions of the 
East. The illustrious head of the catechetical 
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school of Alexandria at the close of the sec- 
ond century, was originally a pagan phi- 
losopher. ” 

Clement, speaking of a Christian man, says: 
“He, in fulfillment of the precept, according 
to the gospel, keeps the Lord’s-day.” (Vol. 
II, 545, Ante-Nicene Fathers.) 

These witnesses are irrefutable. ‘Their 
teachings are clear and unmistakable. We 
must deny all history, or else admit what the 
historians teach. How comes it that their 
teaching is all on the side of the “ first day of 
the week,” being the Christian—¢the true 
Sabbath ? 

‘In the mouth of two witnesses shall every 
word be established;” but here are nine of 
them, and ‘there is more to follow.” 

10.. Tertullian (A. D. 145-220) says: 
“© better fidelity of the nations to their 
own sect, which claims no solemnity of the 
Christians for itself! 

“Not the Lord’s-day, not Pentecost, even if 
they had known them, would they have shared 
with us; for they would fear lest they should 
seem to be Christians. 

“The Holy Spirit upbraids the Jews with 
their holy-days. ‘Your Sabbaths, and new 
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moons, and ceremonies,’ says he, ‘my soul 
hateth.’” He further argues at length that the 
Jewish Sabbath was “temporal” and “human.” 
“This, therefore, before this temporal Sab- 
bath, there was withal an eternal Sabbath 
foreshown and foretold; just as before the 
carnal circumcision there was withal a spirit- 
ual circumcision foreshown; that the pre- 
cept was not eternal and spiritual, but tem- 
porary, which would one day cease. Whence 
it is manifest that the force of such pre- 
cepts was temporary, and respected the neces- 
sity of present circumstances; and that it was 
not with a view to its observance in perpe- 
tuity that God formerly gave them such a 
law.” (Vol. III, p. 70, 155-156, Ante-Nicene 
Fathers.) 

All of the above, and very much more, is 
in answer to the heathen and Jews of his day 
(207 A. D.), who argued against the Chris- 
tian Sabbath very much as the “Saturday 
Sabbath” writers do of our day. 

Two points are clear in the above quota- 
tions; namely: (1) that Tertullian held that 
the Jewish Sabbath was temporary; (2) that 
the Christians were known from the heathens 
and from the Jews, by the keeping of “the 
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Lord’s-day,” which was the day of Pentecost. 
He never questioned ‘what Sabbath God 
willed us to keep!” 

On page 362 I find the following, which 
is only an extract of an extensive argument 
on the Sabbath question, in reply to Marcion: 
‘‘Nor could there be any discussion about His 
annulling the Sabbath. He did what it was 
right for him to do. Men’s astonishment 
therefore arose from their opinion that it was 
improper for him to proclaim the Creator to 
be God, and yet impugn his Sabbath. 

“Tf Christ interfered with the Sabbath, he 
simply acted*after the Creator’s example; in- 
asinuch as in the siege of the city of Jericho 
the carrying around the walls of the ark of 
the covenant for eight days running, and 
therefore on a Sabbath day, actually annulled 
the Sabbath, by the Creator’s command.” 
(Joshua vi, I-11.) 

To those who had charged the Christians 
that they worshiped the sun, Tertullian re- 
torts with, “Suppose that the sun is the God 
of the Christians, because it is a well-known 
fact that we pray toward the East, or because 
we make Sunday a day of festivity (worship)— 
What then? Do you do less than this? 
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You who reproach us with the sun and Sun- 
day should consider your proximity to us. 
We are not far off from your Saturn (Sat- 
urday) and your days of rest.’ (Vol. III, 123, 
Ante-Nicene Fathers.) 

Tertullian was a native of Carthage, Af- 
rica—at one time a presbyter (elder) of 
Rome, then bishop of Carthage, where he 
died at an extreme old age. 

The real point of his whole reasoning is 
to show that since the resurrection of Christ 
the Jewish Sabbath was abrogated—was not 
binding on the Christian world. 

He shows that during its supremacy God 
sometimes commanded, or permitted, things 
to be done which were not exactly in har- 
mony with the Sabbatic idea. From this fact 
he infers that God never intended the Jewish 
Sabbath to be perpetual. He repudiates the 
suggestion of the Jews that, because Chris- 
tians observed Sunday, therefore they were 
heathens, by retorting that the Sabbath 
of the Jews was held on a heathen day— 
Saturday was the day of Saturn. 

His testimony is irrefutable that the Chris- 
tians of that day and age did observe the 
“ Lord’s-day” Sabbath. 
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11. Victorinus (about 300 A. D.) says: “On 
the former day we are accustomed to fast rig- 
orously, that on the Lord’s-day we may go 
forth to our bread with giving of thanks. And 
let the Jarasceve become a rigorous fast, lest 
we should appear to observe any Sabbath 
with the Jews, which Christ himself, the 
Lord of the Sabbath, says by his prophets 
that ‘his soul hateth;’ which Sabbath he, in 
his body, abolished.” (Vol. VII, pp. 341, 342, 
Ante-Nicene Fathers.) 

The “Jewish Sabbath” was but ‘‘a shadow” 
of that which was to come. Why need I 
multiply quotations? If the ‘“ Saturday Sab- 
bath” advocates will not be convinced by 
these, they would not be “though one rose 
from the dead.” 

12. Constantine the Great (274-337 A. D.) 
was declared emperor of Rome by the 
Senate, October 28, 212 “A. D,, under the title 
of Augustus. 

Just before this, when in Gaul, through the 
influence of a vision (Eusebius), or by that of 
a dream (Lactantius), he claimed to have been 
converted to Christianity. 

When at Milan, Italy, in March, 313 A. D., 
attending the ceremonies of his sister’s wed- 
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ding, he issued his famous decree of toleration 
in favor of the Christians. This put Christi- 
anity on equal footing with other religions. 

In May, 321 A. D., he proclaimed the first 
European Sunday Civil Law, requiring his sub- 
jects to abstain from their usual occupations, 
and devote Sunday to the service of God ac- 
cording to the teachings of Christianity, as he 
understood them. Works of mercy were per- 
mitted—such as ‘the emancipation of slaves 
and of children, and the merciful visitation 
of prisoners.” His armies were required ‘to 
pray on that day.” ‘The facets are, that the 
Roman people had never known any Sabbath 
at all. Our ideas of a “‘Sabbath rest’? were 
foreign to them. ‘Their greatest festive-day, 
after the introduction of astronomy among 
them, was ‘‘ the venerable day of the sun.” 

The edict recognized by law what had 
been in practice for centuries among his 
Christian subjects, who had observed Sunday 
as their ““stated day” for religious’ services. 
All it demanded was that the people should 
observe the day more religiously than before. 

Constantine the Great never changed the 
Sabbath. 

13. Eusebius of Cesarea, in Palestine, the 
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“Father of Church History,’ was born about 
g70 ALD. He wrote(A.D-324) only bree 
years after Constantine’s last edict, and one 
year before the Council of Nice. He says: 
“The ‘Word’ by the new covenant translated 
and transferred the feast of the Sabbath to 
the morning light, and gave us the symbol of 
true rest—the saving ‘Lord’s-day’—the first 
(day) of light in which the Savior obtained 
the victory over death,—on this day, which is 
the first of the light, and of the true sun, we 
assemble, after an interval of six days, and 
celebrate the holy and Spiritual Sabbath—the 
‘Lord’s-day,’ as more appropriately belonging 
to it, because it has the precedence, and is 
first in rank and more honorable than the 
‘Jewish Sabbath.’ It is delivered to ué&, 
handed down by tradition, that we should meet 
together on this day, and it is evidence that 
we should do those things announced in the 
92d Psalm.” 

From these quotations of the early writers 
we may infer that “the primitive Christians 
spent itin such employments as were proper to 
set forth the glory of the Lord, in holding .re- 
ligious assemblies for the celebration of the 
several parts of Divine service—psalmody, 
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reading of the Scriptures, preaching, praying, 
and receiving the communion; and such was 
the flaming zeal of these pious votaries that 
nothing but sickness, or a great necessity, or 
imprisonment, or banishment, could detain 
them from it.” (McClintock and Strong’s 
Cyclopedia, Art., Sabbath.) 

The statement of Eusebius, bishop of 
Cesarea, is clear and unmistakable in regard 
to the Sabbath. 

He positively affirms that “che Word,” by 
which he means the Lord Jesus Christ (see 
John i, 1, 14), transferred the Sabbath to “the 
saving Lord’s-day, which is more honorable 
than the Jewish Sabbath.” 

“Tt is delivered to us, handed down by 
tradition, that we should meet together on 
this day.” 

What could be more conclusive? He 
Wrote 294 A--D:, a little over two hundred 
years from the death of the last apostle. 

“It does seem that the most skeptical ought 
to be convinced under the overwhelming tes- 
timony here produced, and declare to all that 
“the first-day of the week” is the ¢ue 
Sabbath. 

14. In 335 A. D., Constantine the emperor 
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convened the first Ecumenical Council of the 
Church since the days of the apostles at 
Nice, in Bithynia, Asia Minor. 

It was a sort of a general conference to de- 
cide upon several important questions of dis- 
pute in the Church of that day. 

The first eight Councils, up to and includ- 
ing that of 869 A. D., were called at irregular 
intervals, by the emperors. The ninth was 
the first one convened bya pope, in 1123 A.D. 

The Council of Nice was opened June roth, 
by the emperor himself, and lasted for two 
months. 

There were present three hundred and 
eighteen bishops, besides a large number of 
others. 

The venerable Eusebius, of Cesarea, was 
there, and many other prominent lights of the 
Church. 

Among the younger men, who took a very 
active part was Athanasius, an archdeacon of 
of Alexandria—a man of zeal, intellect, and 
eloquence. 

The Latin Church haa only seven delegates ; 
the rest were from the Eastern Church. 

The Sunday question was not brought up 
atall. ‘They assume the universal acceptance 
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of the Lord’s-day. The frst thing done was 
to settle the Arian controversy. 

The second was to deal with the Meletian 
schism. 

The ¢hzrd was to determine the time of the 
Easter festival. 

The fourth subject, the publishing of twenty 
canons; the last of which was “that all per- 
sons should offer up their prayers on Sundays, 
standing.” (Encyc. Britannica, Art., Councils ; 
and McClintock and Strong’s Cyc., Art., Nice). 

Alexandria, Egypt, was at that time the 
educational center of the Christian world. 
Rome was its political center in the West, and 
Constantinople in the East. 

Constantine had publicly and openly pro- 
fessed Christianity, yet for some reason he 
was not baptized until his last illness, in May, 
337 A. D., when he died. 

The Council of Nice did not change the 
Sabbath. 


() THAT mine eyes might closed be 
To what concerns me not to see; 
That deafness might possess mine ear 
To what concerns me not to hear; 
That truth my tongue might always tie 
From ever speaking foolishly ; 

That no vain thought might ever rest, 
Or be conceived in my breast; 

That by each deed, and word, and thought, 
Glory may to my God be brought! 

But what are wishes? Lord, mine eye 
On thee is fixed, to thee I cry! 

Wash, Lord, and purify my heart, 

And make it clean in every part; 

And when ’tis clean, Lord, keep it too, 
For that is more than I can do. 


—TEOMAS ELLWOOD, A. D. 1639. 
134 


SECTION XV. 
THE TRUTH APPLIED. 


HE pleaders for the Jewish Sabbath as- 

sert_the following points over and over, 
again and again, which we now propose to 
examine in the light of what has gone before, 
together with what, for convenience, may be 
added: 

1. They say: “The Bible does not recog- 
nize two weekly Sabbaths.” 

I have shown that it does that very thing; 
namely, the Jewish Sabbath and the resur- 
rection Sabbath. 

Luke xili, 56, and xxiv, 1, literally read: 
“And on the Sabbath [Jewish] they rested 
according to the commandment. But on one 
of the Sabbaths, at early dawn, they came unto 
the tomb, bringing the spices which they had 
prepared.” 

Here the same Greek word for Sabbath is 
used in both cases,-and refers to two distinct 
days of the Jewish week. If one is a Sabbath, 


so is the other, If not, why not? 
155 
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The repetition of sabbaton occurs twice in 
Matt. xxviii, 1: ‘In the end of the [aa8fdrwy— 
sabbaton| Sabbath, as it began to dawn to- 
ward [wav oaBBdtwr—mzan sabbaton] one of the 
Sabbaths, came Mary the Magdalene.” 

This is literal, and shows how the word 
Sabbath stands in the Greek in relation to 
the seventh and first day. 

Would not a Greek reading the above 
passage understand sabbaton to mean a Sab- 
bath in both cases? I can not comprehend 
how it could be otherwise. 

Any one can see that sabbaton stands for 
both days, the first and the seventh, and the 
Greek, inspired by the Holy Spirit, says they 
are Sabbaths, and that is the end of the whole 
matter. All the twisting and turning, and the 
quoting of authorities amounts to nothing. 
When God says that a day is the Sabbath, it 
is just what he says; and he says that the day 
on which Christ rose from the dead is ‘one 
of the Sgbbaths,” and that settles the question 
of the true Sabbath for ever. 

The Jewish Sabbaths ended just where the 
Christian Sabbaths began, whether it was mid- 
night or at the dawn of day. Every expression 
of Holy Scripture relating to the resurrection 
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indicates the latter, and so I verily believe. 
The New Testament recognizes two weekly 
Sabbaths, the latter one named supplanting 
the former; for Jesus Christ “is Lord of the 
Sabbath.” 

2. They affirm ‘that the first day of the 
week is never called the Sabbath.” 

I have shown that the apostles and readers 
of the Greek New Testament never knew it 
by any other name than “ one of the Sab- 
baths,” or “the Lord’s-day.” (Section XI.) 

In ezght passages of the New Testament it 
is called the Sabbath. Itis socalled by Matthew 
(xxviii, 1), Mark (xvi, 1-9), Luke (xxiv, 1; 
Acts xx, 7), John (xx, 1-19), and Paul (x Cor. 
xvi, 2) in the Greek. 

Which is the best authority, the Holy Bible 
or the mere assertions of fallible men? As for 
me, I will accept the Holy Spirit’s teaching 
in preference to the statements of any man or 
set of men, and God declares that the day that 
Christ rose from the dead was the Sabbath. 
All the powers of earth and hell can never 
change it. 

3. They state: ‘The apostles never kept 
the first day of the week.” 


I have shown that on five different occa- 
II 
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sions—I believe there were many more— 
they observed the resurrection Sabbath, 
and that there is absolutely no record that 
they, as apostles, ever kept any other day. 

The fact that they went to the synagogues 
to controvert with the Jews, is no evidence 
whatever that they observed that day. 

There were three reasons why they went 
there. Because, first, the Old Testament 
Scriptures were kept there; second, there they 
were sure to meet the very people they most 
of all desired to convert; third, in all prob- 
ability an opportunity would be given for 
them to speak in the name of Jesus. 

Copies of the Scriptures were scarce and 
cumbersome, and they had to go where they 
were being read, in order to convince the 
Jews of their errors, and induce them to em- 
brace Christ as a personal Savior. 

That was why they visited the Jewish 
synagogues, and not to observe the day. 

Jesus resorted to the synagogues for the 
reason that he might instruct the people, and 
not on account of the day on which it was 
done. 

4. They say “that the first day of the 
week is never called the Lord’s-day.” 
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I have shown that the apostle John gave 
the first-day of the Jewish week that name, 
by which it was specially known to the as- 
sociates and successors of the apostles. (See 
Section XI.) 

5. Lhey declare, “That Constantine the 
Great forced the people to observe the hea- 
then’s Sunday by a special edict.” 

Having shown that the day was observed, 
almost universally from the day of Christ’s 
resurrection down to that of Constantine’s 
conversion, by the Christian world, we are 
prepared to affirm, without fear of successful 
contradiction, that Constantine the Great did 
not change the day. It was changed long be- 
fore his time. Who did it? ‘There was a 
time when the change was made. There 
was some authority potent enough to secure 
the change. What authority? One of two 
things is true; it was either changed in apos- 
tolic times, or since that date. If, in apostolic 
times, it must have been with apostolic sanc- 
tion. If (at a-later ‘period, there must be 
some evidence of such change in history. If 
there is no historical proof of the change 
since apostolic times, we are in reason com- 
pelled to believe that it occurred while the 
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apostles were yet alive. The answer of his- 
tory is—silence; and this is negative.” (Rev. 
Thomas Wield). 

“The first day of the week (on which 
Christians were accustomed to meet for the 
worship of God), Constantine required, by a 
special law, to be observed more sacredly 
than before.” (Mosheim, Eccl. Hist., Cent. IV, 
Part XI, chap. iv, p. 5.) 

Eusebius, bishop of Cesarea, lived in the 
days of Constantine, and baptized the em- 
peror. He believed that Christ changed the 
day. Possibly he knew as much about the 
matter as any do iu our time, and he says 
the day was changed by “¢he Word” himself. 
(John i, 1-14). 

A change of rest-day from Saturday to 
Sunday is not a change in the Sabbath law, 
but merely in the time of its observance. 

Once more, the Babylonians and Assyrians 
had weekly divisions of time which were in- 
troduced at Rome by the astrologers about the 
time of the birth of Christ. 

The days of the week were called after the 
names of the planets. Their chief day was 
called “‘ Dzes Solts’’—the day of the sun—be- 
cause they considered the sun a planet. Mon- 
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day was “Dees Lune,” after the moon. Satur- 
day was named after the planet ‘ Saturn.” 

The Greeks and Romans had nothing re- 
sembling the Sabbath, until the astronomers 
introduced the measuring of time by weeks of 
seven days. Under these instructions the 
Roman people had acted for over three hun- 
dred years, making the sun’s-day a day of 
great festivity. 

The Romans, as a nation, had never observed 
a Sabbath ofany kind. They had many festive 
days, but no Sabbaths; the Jewish Sabbath 
had never been recognized by them, so there 
could not have been any change. There was 
absolutely none. ‘Those who affirm the con- 
trary can not prove it by the history of the 
times. 

Constantine’s edict simply recognized by 
authority what had been the practice of the 
Christian world from the day of Christ’s res- 
urrection. 

. 6. The Saturdarian people assert, “ Zhe 
pope did change the Sabbath.” 

dyets seen nerterin “pope” sis: detived 
from the Latin ‘“ papa”—Greek ‘“ papas,” 
and means‘“‘father.” The Greek Church used 
it for centuries to denote bishop and priest. 
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The Latin term “papa,’? for several cen- 
turies, was a title applied to all bishops of 
the Roman Church. 

Ennodius, of Tavia, was the first known 
writer, who applies the title of ‘‘pope”’ to the 
Roman bishops, as his special title, in the 
latter part of the fifth century, and he calls 
him “Pope Symmachus.” 

Boniface III induced Phocas, Emperor of 
the East, to confirm the title to the prelates of 
Rome in A. D. 606. Boniface died a few 
months after. 

The title did not become the exclusive pre- 
rogative of Rome until Gregory the VII, 1073 
A. D. (McClintock and Strong’s Cyc., People’s 
Cyc., and Dictionary of Dates.) 

Somewhat confirmatory of the above, I 
find in a book of the Advent publications of 
Battle Creek, Mich., entitled, ‘‘ Bible Readings,” 
on page 407, the following: ‘“‘ Zhe papacy was 
established A. D. 538.” 

If that be so, there was no real pope pre- 
vious to that time. 

What follows? The claim of the Roman 
Church and of the Sabbatarians, that the 
pope of Rome changed the Sabbath from 
the seventh to the first-day of the week is 
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absolutely unreliable, and without a particle 
of support. ‘The Roman theory of pope- 
dom was unrecognized at the close of the 
fourth century.” (Encyc. Brit., Art., Popedom.) 

History shows that the pope never changed 
the Sabbath. : 

But Adventists say that he did, and quote 
Rey. xiv, 9: “If, any man worshipéth the 
beast and his image, and receiveth a mark on 
his forehead, or upon his hand.” (R. V.) 

Adventists apply this passage to all Prot- 
estants who observe Sunday as a day of 
worship; for they assert—what I have proven 
to the contrary—that the pope did change the 
Sabbath, but I have irrefutably shown that 
he did no such thing. 

What, then, is the mark of the beast? I 
will tell you. When in Roime (1873) I wit- 
nessed a confirmation service. On the fore- 
head of those confirmed, and also on the back 
of the “right hand” (Rev. xiii, 16), was stuck 
a round piece of white paper, about the size 
of, or larger than, a nickel; and I was told 
. that on the under-side was the name and 
“number of his name” (Rev. xiii, 17) by which 
that person was to be known in the Roman 
Catholic Church, 


164 THE TRUE SABBATH. 


When we reached our hotel, the matter was 
fully discussed, and all concluded that we had 
witnessed the exact fulfillment of the above 
passage; and I think so yet (1891). 

The third angel’s message, then, is a de- 
nunciation of Roman Catholicism, and I 
verily believe “I have the mind of the 
Spirit.” 

“Falsehood is never so successful as when 
she baits her hook with a half-truth. No 
opinions so fatally mislead us as those that are 
not wholly wrong, as no watches so effectually 
deceive the wearer as those that are some- 
times.tight.” (S. Ss Jour. Febiy 18912) Enis 
is just where the danger of Sabbatarianism 
comes in—a half-truth. 

7. Sabbatarians at one time will affrm, 
"The. Council of Nice ((325eA. D:)\ chanced 
the Sabbath ;” at another, “That the Council 
of Laodicea (354 A. D., a mere handful of 
only thirty-two bishops present) changed the 
Sabbath.” 

Now, if Constantine changed the Sabbath, — 
then the pope did not. If the pope changed , 
the Sabbath, then the Council of Nice did not. 
If the Council of Nice changed the Sabbath, 
then the Council of Laodicea did not. If the 


THE TRUTH APPLIED. 165 


Council of Laodicea changed the Sabbath, 
then the others did not. 

Which horn of this dilemma will Sabbata- 
rians take? I have shown in this and previ- 
ous sections that neither position is tenable. 

The facts are that Sabbatarian positions are 
built on the sand and not on the rock of God’s 
eternal truth. 

8. Some Sabbatarians assert, “That the 
Christian literatures of the early centuries are 
as silent as the grave on Sunday observance 
previous to the sixteenth century.” 

This a good sample of the utterly reckless 
statements and barefaced unveracity of Satur- 
darians generally. I presume it arises from 
their anxiety to maintain a lost cause. 

I have shown by many irrefutable wit- 
nesses (see Section XIV), who not only speak 
of Sunday observance, but also of the annul- 
ling of the Jewish Sabbath, and of the change 
of the day from the seventh to the first—the 
Christian Sabbath—by the authority of the 
Lord Jesus Christ and by his apostles. 

One apostle declares (Heb. iv, 8) that 
“Jesus” gave them “ another day—a Sabbath 
rest for the people of God” (verse 9)—sepa- 
rate and distinct from that of the Jews. 
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As the day had been changed at*the time 
of the Exodus from the first to the seventh as 
a distinguishing ‘‘ szgz” from other nations— 
on the same principle as circumcision— 
God says, “I gave them my Sabbaths, to 
be a sign between me and them.” (Ezekiel 
XG 1 24) 

“Verily ye shall keep my Sabbaths; for 
it is a sign between me and you throughout 
your generations.” (Exod. xxxi, 13.) 

When Christ completed his mission this 
sign was removed, and to continue the anal- 
ogy, God’s people were given “another day,” 
as a distinguishing feature of their fidelity to 
the Lord Jesus Christ in observing the resur- 
rection Sabbath. 

All history confirms the fact that, almost 
exclusively for the first sixteen centuries, 
Sunday was observed instead of the Jewish 
Sabbath. 

Only a trace here and there of the opposite 
view can be found; while the former view is 
uniform from the resurrection of Christ to the 
present moment. 

These historical statements being correct, 
it follows that the above Sabbatarian asser- 
tions are absolutely false. 
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The cry is heard from ‘‘Dan to Beersheba,” 
early and late, on Sunday and week-day, at 
home and abroad, in public and in private: 
“The seventh day is the Sabbath.” 

I have shown that the Bible says that the 
seventh day is the next day after the sixth day. 
If we begin our count on Monday, the ‘“‘sev- 
enth day is the Sabbath of the Lord our God.” 
Thomas declared that Jesus was his “ Lord and 
his God.” Now his Sabbath came immedi- 
ately after his work was done and he entered 
into his rest (Heb. iv, 10), and that was the 
Sabbath. If properly and spiritually kept, it 
is the Sabbath to us, as no other day could pos- 
sibly be so observed. Besides, it is impossi- 
ble to keep the same moments of time for the 
Sabbath in all parts of the world. 

I have shown that the apostles and their 
immediate successors did not observe the Jew- 
ish Sabbath, but did keep the “ first-day Sab- 
bath.” Further, I have shown how the Sab- 
bath was set back to Saturday at the Exodus, 
because nearly all nations observed as a day of 
festivity ‘the venerable day of the sun.” God 
told the Israelites that this was to be the dis- 
tinguishing “sign” throughout their genera- 
tions, which generations ended in Christ. 
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More than all else, I have shown where 
Paul says that Jesus (Heb. iv, 8) changed the 
day from that of the Jews to that of the ‘‘Sab- 
bath rest” (Heb: iv, 9) “of “the ‘people of 
God,” and gives the reason for the change in 
the tenth verse. Confirmatory of all this, I 
have shown from the writings of the Ante- 
Nicene fathers that they teach that the Lord 
Jesus Christ himself did change the day. 

But some Adventists will say, as a rebuttal 
to all this, ““The commandments of God require 
you to keep the seventh day.” 

‘Lheire golden textsis (Revs xiv,<02 a) sitere 
is the patience of the saints, they that keep the 
commandments of God and the faith of 
Jesus.2 (RSV) 

This is “their motto, their battle-cry, their 
Church covenant, and that around which all 
their work is made to center. No one, except 
those who keep the seventh day, keeps the 
commandments. They are the commandment- 
keepers; all others are ‘the commandment- 
breakers, trampling on the law of God.’ They 
claim that the commandments here (Rev. xiv, 
12) are the true commandments, nothing more 
and nothing less. One of these, the Sabbath, 
has been changed by the pope to Sunday. 
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Hence Sunday-keepers have the mark of the 
beast upon them. (The Jewish Sab. Abolished, 
by Elder D. M. Canright, p. 10, Tract.) 

The third angel’s message, which every 
Adventist is bound to proclaim at all hazards, 
is recorded in Rev. xiv, 9-12, and reads: ‘“‘ And 
another angel, a third, followed them, saying 
with a great voice, If any man worshipeth 
the beast and image, and receiveth a mark on 
his forehead, or upon his hand [right hand, 
chap. xili, 16], he also shall drink of the 
wine of the wrath of God, which is prepared 
unmixed in the cup of his anger; and he 
shall be tormented with fire and brimstone in 
the presence of the holy angels, and in the 
presence of the Lamb; and the smoke of 
their torment goeth up for ever and ever; 
and they have no rest day and night, they 
that worship the beast and his image, and 
whoso receiveth the mark of his name. Here 
is the patience of the saints, they that keep 
the commandments of God and the faith of 
jesus. St RVs) 

From the reading of their publications, and 
from their conversations, and from their dis- 
courses in public, one would almost think 
they had dispensed with nearly the entire 
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Bible but the Ten Commandments—especially 
the fourth. | 

Are there not other commands equally as 
binding? 

Here is one which is not found in the Dec- 
alogue: ‘Thou shalt love the Lord thy God 
with all thine heart, and with all thy soul, 
and withall thymicht.” (Deut. vi, 5)" dhe 
Lord Jesus Christ declared that this was ‘‘the 
first and great commandment.” (Matt. xxii, 40,) 

This all-important command is seldom or 
never alluded to by seventh-day people. Sat- 
urdarians are as silent as the Sphinx, on this 
special command. Paul declared that “all 
law is fulfilled in one word, even in this: 
Thou shalt love thy neighbor as thyself.” 
(Gal. v, 14.) 

Jesus said: “A new commandment I give 
unto you; that ye love one another.” (John 
ociii, 8275) 

Seventh-day keeping was not one of his 
commands; nor that of his apostles. 

The Fourth Commandment was never re- 
peated in the New Testament. 

Here is another of Christ’s commands 
which is not found in the Decalogue: “Go ye 
therefore, and make disciples of all nations, 
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teaching them to observe all things whatso- 
ever Icommanded you; and lo, I am with you 
alway, even unto the end of the world.” 
(Matt. xxviii, 19, 20, R. V.) Are not these 
commands binding? 

The condition of his continuous presence 
was, that they teach what he commanded. 
Where is the record that Christ or his 
apostles ever commanded that their followers 
should keep the Jewish Sabbath? No such 
record can be found. ‘“ He that loveth me not, 
keepeth not my sayings.” (John xiv, 24.) 

The commands of Jesus are equally as 
binding as anything found in the Decalogue. 
Why not? His example and that of his 
apostles are commands that should be ob- 
served “in spirit and truth,” and they observed 
the first-day Sabbath invariably after the res- 
urrection of Christ. 

What constitutes a Christian? Is it to 
keep any one of the commands? A young 
man whom Christ loved had kept all inviolate 
“from his youth up,” yet that did not make 
him what he should be. There is no virtue 
in keeping a mere command as such; some- 
thing more than that is meeded. A true 
Christian believes in a Messiah come—has a 
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circumcised heart—either has or is seeking the 
baptism of the Holy Spirit. He loves God with 
all the heart, and keeps Christ’s commands. 

Saturdarians quote Matt. xxiv, 20, ‘‘ Pray 
ye that your flight be not in winter, neither 
on the Sabbath-day,” as proof of the perpe- 
tuity of the seventh-day Sabbath. Why did 
Jesus. make this request to his disciples? 
Evidently, (1) Because of the cool and un- 
comfortable nights of the winter months. 
(x Chron. xi, 22.) (2) Because of the pre- 
judices of the Jews, whose chief sect, the 
severely legal Pharisees, might apprehend them 
as traitors if they attempted to flee on the 
seventh-day Sabbath. (3) It was ot on ac- 
count of the sacredness of the day, or of the 
shortness of the Sabbath-day’s journey, but 
of their convenience and. necessity. They 
being fugitives, he wished them to have as 
few incumbrances (Matt. xxiv, 17, 18) and 
hindrances as possible. 

The Jews had a special Sabbath-day, but 
they did not have that “Sabbath rest” which 
“remaineth to the people of God” since 
Christ’s resurrection. (Heb. iv, 9.) 

God gave to Abraham and to his seed the 
sigu of circumcision. But if that mark had 
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been placed upon all other peoples, it would 
not have been a szgz between God and the 
seed of Abraham. 

So of the law of the Sabbath. It could 
not have been a szgz between God and that 
people if it had been given to others as well 
as tothem. Hence its being a szgz is certain 
proof that it was not intended for any other 
nation. (Exod. xxxi, 13,17; Deut. iv, 8; v, 3.) 
Besides, the Gentiles were never reproved for 
not keeping the seventh-day Sabbath, for God 
never intended it for any but the Jews. It 
could not be kept by a people living in cold 
climates, because of its restrictions as to work, 
food, and fire. ‘The penalty for violating this 
law was death. (See Exod. xvi, 25; xx, I0; 
RENT EA, E55 XXXY, 2,3; Nui. xv, 32-36.) 

“The seventh-day-Sabbath, as a positive 
Jewish institution, ordained of God through 
Moses, remained until the dispensation passed 
away to which it belonged. 

“<¢ The first-day-Sabbath, a positive Chris- 
tian institution, ordained of God through the 
apostles, ‘remains’ in right of its Divine 
authorship until the dispensation to which it 
belongs shall pass away. ‘Therefore it is im- 


mutable,” and will stand forever. 
I2 


AM waiting by the river, 
And my heart has waited long; 
Now I think I hear the chorus 
Of the angel’s welcome song; 
O, I see the dawn is breaking 
On the hilltop of the blest, 
“Where the wicked cease from troubling, 
And the weary are at rest.” 


Far away beyond the shadows, 
Of this weary vale of tears; 
There the tide of bliss is sweeping 
Thro’ the bright and changeless years: 
O! I long to be with Jesus, 
In the mansions of the blest, 
“Where the wicked cease from troubling, 
And the weary are at rest.” 


They are launching on the river, 
From the calm and quiet shore, 
And they soon will bear my spirit 
Where the weery sigh no more; 
For the tide is swiftly flowing, 
And I long to greet the blest, 
“ Where the wicked cease from troubling, 
And the weary are at rest.” 
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SECTION XVI. 


THE TWO SABBATHS CONTRASTED. 


“VET us hear the conclusion of the whole matter, 
Fear God;and keep his commandments; for this is the 
whole duty of man. For God shall bring every work 
into judgment, with every secret thing, whether it be 
good, or whether it be evil.” (Eccl. xii, 13, 14.) 


HE Jewish Sabbath was a sad and gloomy 
day. It was a day of blood. The morn- 

ing and evening sacrifices were doubled. It 
was arbitrary. Nowork shall be done, no fire 
kindled, no food prepared, no going abroad. 
(Exod. xvi, 29.) 

The Sabbath of Genesis (ii, 2, 3), and that 
of Exodus (xvi, 23, 30), are not identical. 

The Sabbath is adapted to man’s necessi- 
ties, physical, intellectual, and moral. To the 
Jew it was a memorial of deliverance from 
Egyptian bondage. 

To the patriarchs, if they had a Sabbath 
at all, it was a memorial of Creation. 

The Christian Sabbath reminds all true 


believers of the world’s redemption by Christ 
175 
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Jesus and the new creation that those receive 
who accept him as their individual Savior. 

The Jews had weekly Sabbaths, and 
monthly Sabbaths, and feast-day Sabbaths, 
and annual Sabbaths, and once in seven years 
a jubilee Sabbath, one year long. 

If Sabbatarians keep any of the Jewish 
Sabbaths, to be consistent, they should ob- 
serve all of them. 

Then, were they to practice circumcision 
they would be sure to keep the law according 
to the Abrahainic covenant. 

No command is on record for abolishing 
circumcision, or the sacrificial offerings. 

All the machinery of Judaism was sus- 
pended when Christ was crucified and en- 
tombed, and they have not been resurrected, 
and never can be. 

About the only resemblance to the former 
state of things is the ‘Sabbath rest” (Heb. 
iv, 9). which Christ bequeathed to his 
“people” on the day of his resurrection. 

The whole system of Judaism was ‘nailed 
to His cross,” and “ taken away,” and ‘blotted 
out” (Col. ii, 14), by the death of Christ—not 
a vestige remains. 

The Sabbath is a holy rest unto the Lord— 
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a space of time set apart by Divine authority 
for special religious duties. whe very idea is 
incompatible with secular employment. The 
Sabbath is not so much a day as it is a devot- 
ing of soul, body, and spirit to the service and 
worship of God on a given day. 

The Sabbath was to the Jew more than to 
the patriarch, and is to the Christian far more 
than to either; for it points to our redemption 
from the bondage of “the law of sin and 
death,” and directs our minds into the way of 
everlasting rest. 

‘There was no enthusiasm about the Jewish 
Sabbath which characterizes that of the 
Christian. 

While the Christian Sabbath is a, day of 
rest, yet it is a day of the most profitable and 
enjoyable employment—the study of the 
sacred Scriptures; the instruction of the 
young; the worship of God in prayer, in 
song and meditation. The very day itself 
suggests topics that are pleasing, edifying, 
and elevating in their nature. 

The Sabbath of the new dispensation had 
a brighter dawn than either of the former 
Sabbaths. It is a day of joy and of gladsome- 
ness—emblematic of the believer’s escape 
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from the thralldom of sin and the inau- 
guration of a new, better, brighter and more 
cheerful life. 

What a contrast between this view of the 
true Sabbath and that of the Jews, which has 
been mustered out of service by the example 
and teaching of Christ, and by his apostles, 
and by the Ante-Nicene fathers, and by the 
common verdict of the Christian world, and by 
God himself, never to be re-enlisted. 

There is not a shadow of historical doubt 
but that the early church discarded the Jewish 
Sabbath entirely upon apostolic authority, and 
observed the Lord’s-day Sabbath almost ex- 
clusively. ; 

We find “traces of seventh-day keepers in 
the time of Gregory II (590 A. D.), Gregory 
VII (1073), and in the twelfth century in 
Lombardy. In Germany they appeared late in 
the fifteenth, and in England in the sixteenth 
century. In 1595, a work advancing their 
views was published in England by one Nich- 
olas Bound, D. D., and several of their mem- 
bers suffered imprisonment. They assumed a 
denominational organization in 1650. ‘T'rans- 
ferred to America in 1671.” (McClintock and 
Strong’s Cyc., Art., Bapt., Seventh-day.) 
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The grossly degenerated Abyssinian Church, 
in Eastern Africa, which kept both days—they 
also retain the Jewish circumcision. 

The more modern activity on this line be- 
gan since 1833, when Miller first taught the 
doctrine of the second coming of Christ in 
1843. 

The only conclusion at which we can log- 
ically arrive from the Holy*Bible; from the 
example of the Lord Jesus Christ; from the 
practice and writings of the apostles; from 
the correct rendering of the New Testament ; 
from the writings of the early fathers, and from 
the Providence of God in relation thereto,— 
zs that the ‘“ Lord’s-day” is the TRUE SAB- 
BATH—“‘the Sabbath of the Lord thy God”— 
and on that day all believers should “ SPS 
and be glad.” (Ps. cxviii, 24.) 

This is God’s appointed day for the assem- 
bling of his people for religious instruction and 
for worship, whenever and wherever it may 
come. 

Not to observe the Sabbath religiously is 
demoralizing in Church and State, and de- 
structive of moral character for time and for 
eternity. 

From all of the within arguments, is it not 
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clear that the Sabbatarians, in their blind zeal, 
are deceived, and being deceived more and 
more, and that their views on the Sabbath 
question are misleading and unreliable? 

“The Son of man is Lord even of the 
Sabbath,” and hence designated the day on 
which it shall be kept. 

This he has done to the most perfect sat- 
isfaction of all unprejudiced minds, which is 
clearly shown in this little volume. 

Hail to the ¢rue Sabbath which the Lord 
hath blessed! 

Let all the Christian world be faithful to 
their trust, and continue to observe this day as 
they should in all sincerity, and honesty, and 
fidelity, and the millennium will soon dawn, 
and Christ shall reign ‘King of kings, and 
Lord of lords.” Amen! 


“Could we forbear dispute and practice love, 
We should agree as angels do above.” 


“JT know my hand may never reap its sowing, 
And yet some other may; 
And I may never even see it growing— 
So short my little day! 


Still must I sow—though I go forth in weeping 
I can not, dare not stay. 

God grant a harvest! though I may be sleeping 
Under the shadows gray.” 
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